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THE 


DECALOGUE. 


FIRST TABLE. 


| GOD ſpake all theſe Words, in ſaying, 
J. ; : 


Am Jtnovan thy Gop, who led thee out 

of the Earth of Egypt, out of the 
Houſe of Servants. Thou ſhalt nor have 
other Gods before my Faces. Thou ſhalt 
not make to thyſelf ſculptured Thing, nor any 
Similitude of thoſe Things which are in the 
Heavens. from above, or which are in the 
Earth from beneath, or which are in the Waters 
from under the Earth. Thou ſhalt not bow 
down thyſelf to them, and ſhalt not ſerve 
them; becauſe I Jenovan thy Gop ama jealous 
Gop, viſiting the Iniquity of Fathers upon 
Sons, upon Thirds and upon Fourths, to my 
Haters; and doing Mercy unto Thouſands to 
them who love me, and keep my Precepts. 


A2 II. Thou 


=. 
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Thou ſhalt not bring the Name of Jznovan 
thy Gop into what is vain, becauſe Jexovan 
will not render innocent him who bringeth 
his Name into what is. vain. 


1 
Remember the Day of the Sabbath, to 


ſanctify it. Six Days ſhalt thou labour, and 


do all thy Work. And the ſeventh Day, the 


Sabbath to IEHOVvAH thy Gop, thou ſhalt not 


do any Work; thou, and thy Son, and thy 


Daughter; thy Man-ſervant, and thy Maid- 
ſervant; and thy Beaſt, and thy Sojourner 


who 7s in thy Gates. Becauſe, ſix Days JE- 
HOVAH made the Heaven and the Earth, the 


Sea, and every Thing which is in them, and 


reſted in the ſeventh Day; therefore Jenovan 
bleſſed the Day of the Sabbath, and ſanctified 


It. 


IV. 


Honour thy Father and thy Mother, in 


Order that thy Days may be prolonged upon 


the Earth which Jznovan thy Gop giveth 
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SECOND TABLE. 
Ws 
Thou ſhalt not kill. 
VI, 
Thou ſhalt not commit Adultery. 
8 | 
Thou ſhalt not ſteal. 


5 
Thou ſhalt not anſwer unto thy Neighbour, 
as the Witneſs of a Lie. 
. 
Thou ſhalt not covet thy Neighbour's Houſe. 
X, 


Thou ſhalt not covet thy Neighbour's 
Wife, nor his Man-ſervant, nor his Maid-ſer- 
- yant, nor his Ox, nor his Aſs, nor any Thing 
which belongetb to thy Neighbour. 


N. B. The above Tranſlation of the DzcaLocur, as 
literally given from the original Hebrew, is taken from the 
Liturcy publiſhed at Mancheſter by the Rev. W. Coward ; 
wherein the Expedicney of ſuch a Tranſlation is clearly pointed 
out by a particular Explication of the internal Senſe of each 
Divine Precept. | | 
| PRELI- 
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FL 93 9 T T is known that the Interior of Man 
| muſt be purified before the Good 
which he doeth can be good; for the Lord 
ſaith, © Thou blind Phariſee, cleanſe firſt the In- 
Side of the Cup and e that the Outſide may be 
clean alſo.” | 
Ihe Interior of Man is no otherwiſe puri- 
fied, than as he deſiſteth from Evils accord- 
ing to the Precepts of the Decalogue. Thoſe 
Evils, ſo long as a Man hath not deſiſted from 
them, and doth not ſhun. and abhor them as 
Sins, conſtitute his Interior, and arc as an 
interpoſed Veil or Covering, which appeareth 
in Heaven as an Eclipſe, by which the Sun is 
obſcured, and it's Light inrercepted. And this 
Interior is alſo as a Fountain of Pitch or of 
black Water, from whence Nothing can flow 
but what is impure. That which floweth out 
of it, and appeareth before the World as good, 
is nevertheleſs not good, becauſe it is defiled by 
the Evils from within; for it is phariſaic and 
| hypocritical Good: This Good is a Good from 
Man, and alſo is meritorious Good. The Caſe 
is otherwiſe when Evils are removed by a Life 


according to the Precepts of the Decalogue. 
N Now 
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| Now becauſe Evils are firſt to be removed, 
before Goods become good, therefore the Ten 
Precepts were the Firſt of the Word; for they 
were promulgated from Mount Sinai, before 
the Word was written by Moſes and the Pro- 
phets; and in them are contained not the Goods 
which are to be done, but the Evils which are 
to be ſnunned. Therefore alſo thoſe Precepts 
are taught firſt in Churches; for they are taught 
to Boys and Girls for this expreſs Purpoſe, that 
Man may from them begin his Chriſtian Life, 
and that he ſhould by no Means forget them 
whilſt he is advancing in Years, as nevertheleſs 
1s often the Caſe, „ 
Similar Things are underſtood by theſe 
Words in the Prophet, What is to me the 
Multitude of Sacrifices* Your Meat-offering, your 
Incenſe, your New-moons, and your Plated Feaſts, my 
Soul bateth ; alſo if ye multiply Prayer, I do not hear. 
Waſh you, purify you, remove the Wickedneſs of your 
Works from before mine Eyes,ceaſe to do Evil, then, if 
your Sins Were as ſcarlet, they ſhall be white as Snow, 
if they were red as purple, they ſball be as Wool.” By 
Sacrifices, Meat-offering, Incenſe, New-moons, 
and Feaſts, likewiſe by Prayer, are underſtood 
all Things of Worſhip. That they are altoge- 
ther evil, yea abominable, unleſs the Interior 
be purified from Evils, is undecitood by waſh 
| YEs 
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ye, purify ye, remove the Wickedneſs of your 
Works, and ceaſe to do Evil. That afterwards 
they are all good, is an m. the Words 
which follow. 

When the e of Man js * 
from Evils, by his deſiſting from them, and 
ſhunning them becauſe they are Sins, then the 
Internal is opened which is above the Interior, 
and which is called the ſpiritual Internal; this 
communicateth with Heaven. Hence it is, 
that Man is then admitted into Heaven, and 
is conjoined to the Lord. 

There are two Internals with Man; one be- 
low, and the other above. The Internal which 
is below, is that in which Man is, and from 
which he thinketh, whilſt he liveth in the 
World, for it is natural: This, by Way of Diſ- 
tinction, is called the Interior. But the In- 
ternal which is above, is that into which Man 
cometh after Death whilſt he cometh into Hea- 
ven: All the Angels are in this Internal, for it 
is ſpiritual. This Internal is opened to the 
Man, who ſhunneth Evils as Sins; but it is 
kept ſhut to the Man, who doth not ſhun Evils 
as Sins. The Reaſon why this Internal is 

| kept ſhut to the Man who doth not ſhun Evils 
as Sins, is becauſe the Interior or the natural 
Internal, before naar is purified from Evils, is 
Hell; ;, 
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Hell; and ſo long as Hell is there, Heaven 
cannot be opened. But as ſoon as Hell is re- 
moved; then Heaven is opened. It is however 
to be noted, that the ſpiritual Internal and 
Heaven are fo far opened to Man, as his 
natural Internal is purified from what is infer- 
nal therein; this is not effected at once, but 
ſucceſſively by Degrees. | 
From theſe Conſiderations it may appear, 
that Man is of himſelf a Hell, and that he 
is made a Heaven by the Lord; conſequently 
that he is plucked out of Hell by the Lord, 
and elevated unto himſelf into Heaven, not 
immediately, but mediately: The Mediums are 
the Precepts juſt mentioned, by which the 
Lord leadeth him who is willing to be led. 
When the ſpiritual. Internal is opened, 
and there is thereby a Communication given 
with Heaven, and Conjunction with the Lord. 


Man then receiveth Illuſtration. He is illuſ- 


trated eſpecially when he readeth the Word, 

becauſe in the Word is the Lord, and the 

Word is the Divine True, and the Divine True 

is the Light to Angels. A Man is illuſtrated 
in the Rational, for this is proximately ſubject 
to the ſpiritual Internal, and receiveth the 
Light out of Heaven, which it transferreth into 
the Natural purified from Evils, and filleth it 
B with 
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with the Knowledges of the True and of the 
Good, and alſo ſo adapteth thereto the Sciences 
which are from the World, that they confirm 

and agree. Hence it is, that Man hath the 
Rational, and hence likewiſe he nh ee, 


5 r 1 if 


Whoever thinketh hi a Man hath ha true 
onion and the true. Underſtanding, before 
his Natural is purified from Evils, is deceived. 
For to have Underſtanding is to ſee the Truths 
of the Church in the Light of Heaven, and 

the Light of Heaven doth not flow into any 
but ſuch as are purified from Evils. As the 


Underſtanding is perfected, ſo the Falſes of 


Religion and of Ignorance, Alſo! the Fallacies 
thereof, are diſſipated. 

After that a Man by the Raining of his 
| Fa is admitted into Heaven, and re- 
ceiveth the Light from thence; then the ſame 
Affections as the Angels of Heaven enjoy, 
together with the Pleaſantneſſes and Delights 
thereof, are communicated to him. The firſt 
Affection which is then given is the Affection 
of the True; the next is the Affection of the 
Sqgod; and the third is the Affection of fruc- 
tifying. For Man, whilſt he is admitted into 

Heaven, and inio it's Light and Heat, is like 
2 lice growing from it's Seed. His firſt 
3.7 | buddinsy 
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budding ſorth is from Illuſtration; his bloſ- 


ſoming before the Fruit, is from the Affection 


of the True; and the Birth of Fruit from 
thence is from the Affection of the Good. 
The Multiplication of itfelf again into Trees, 
is from the Affection of fructifying. The 

Heat of Heaven which is Love, and the Light 
of Heaven which is the Underſtanding of the 


True from that Love, produce ſimilar Things 


in the Subjects of Life, as the Heat of tlie 
World and it's Light do in the Subjects not 
of Life: That they produce ſimilar Things 
is from Correſpondency. But the Produc - 
tion both of the one and of the other is in 
the Time of Spring; the Time of Spring to 
Man is when he entereth Heaven, which is 
when his ſpiritual Internal is opened; before 
this it is a Time of Winter to him 

Man bath the Affection of the True, when 
he loveth the True, and is averſe to the Falſe. 
He hath the Affection of the Good, when he 
loveth good Uſes, and is averſe to evil Uſes. 
And he hath the Affection of fructifying, 
when he loveth to do Good, and to ſerve 
therein. All celeſtial Joy is in and from thoſe 
Affections, which Joy cannot be deſcribed by 
Cornpariſons, for it is ſupereminent, and is 
alſo eternal. | tvs CO One; 
e B 2 8 Into 
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Into this State / cometh the Man wha 


ſhunneth Evils becauſe they are Sins, and . 
looketh to the Lord. And he cometh ſo 
far into this State, as he is averſe from 
and deteſterh Evils as Sins, and as he acknow- 
ledgeth in Heart and worſhippeth the Lord 
alone, and alſo his Divine in the Human. 
This is a ſummary Account of his Proceſs. 
When Man is in that State, he is then 
elevated from his Proprium or Self hood; for 
Man is in his Proprium, when only in the 


natural External; but he is elevated from his 


Propriüm, when in the ſpiritual Internal. A 
Man doth not perceive that he is elevated 
from Proprium or Self hood, but from this 
Circumſtance, that he doth not think Evil, 
and that he is averſe from thinking it; and 
that he delighteth in Truths, and in good 
Uſes. Such a one however, if he advanceth 
further in that State, hath ſome Perception 
of Influx in Thought. Nevertheleſs he is not 
detained fram thinking and willing as of 
himſelf, for the Eord willeth this for the Sake 
of his Reformation; yet he acknowledgeth, 
that Nothing of the Good and of the True 
| thenee is from himſelf, but from the Lard. 

ib When therefore Man ſhunneth and is 
averſe from Evils as Sins, and is elevated by 
„ the 
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the Lord into Heaven, it follows of Conſe- 
quence, that he is no more in his own Pro- : 
prium, but in the Lord; and that he thence 
thinketh and willeth Good. 

Now inaſmuch as a Man, according a as by 
thinketh and willeth, ſo alſo he doeth, for. all 
the Act of Man proceedeth from the Thought 
of his Will; it again follows of . Conſequence, 
that when a Man ſhunneth and is averſe 
from Evils, he doeth Goods not from him- 
ſelf, but from the Lord. Hence now it is 
manifeſt, that to ſhun Evils is to do Goods. 
The Goods which a Man then doeth are 
underſtaod by good Works, and good Works 
in their whale Complex are ee by 
Charity. Of 1143 

a a Man cannot be 1 3 
ut will, think, and act as from himſelf, that 
which is done as from the Man himſelf, is 
conjoined ta him, and remaineth with him; 
but that which is not done as from the Man 
himſelf, inaſmuch as it is not received in any Life 
of Senſe, floweth through like Ether. Therefore 
the Lord willeth, that Man ſhould not only 
ſhun and be averſe from Evils as from himſelf, 
but alſo that he ſhould think, will, and act as 
from himſelf. Nevertheleſs he acknowledgeth 
in Heart, that all thoſe Things are from the 
N Lord; 
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Lord; this he acknowledgeth becaviſe i it is 
l. 
EE | Religion with Man conſiſteth in a Life 
| according to the Divine Precepts, which are 
ſummarily contained i in the Decalogue.” With 
him" who doth not live according to them, 
there cannot Ben any Religion; becauſe he 
doth not fear God, ſtill leſs doth he love 
him; nor doth he fear Man, ſtil! leſs doth 
he love him. Can he fear God or Man, who 
ſtealeth, committeth Adultery, killeth, beareth 
falſe Witneſs? Nevertheleſs, every one can 
live according to thoſe Precepts, and he who 
is 'wiſe doth ſo live, as a civil Man, as a moral 
Man, and as a natural Man. But he who 
doth not alſo live according to them as a ſpiritual 
Man, cannot be ſaved:” For to live according 
to them as a ſpiritual Man, is on Account of 
the Drvixs which is in them; whilſt to live. 
according to them as a civil Man, is on Ae | 
count of what is juſt in them, and to aved 
the Puniſhments" of the World; and to He, 
according to them as a moral. Man, is on Accor 
= of what is honeſt in them, and to-avoid” the 
© Lofs of Fame and of Honour; but to live 
according "to them as a natural Man, is on 
Account of what is Weng" in _ and to 
128 n £14 57245211; ren 31 avoid 
r 
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avoid the ill Report of not being a Man of 
a ſound Mind. 
5 All Laws, az well civil, as moral 8 
natural, dictate, that Man ſhould not ſteal, 
nor commit Adultery, nor kill, nor bear falſe 
Witneſs. Nevertheleſs a Man is not ſaved, by 
avoiding thoſe Evils from human Laws only, 
unleſs he alſo avoid them from a ſpiritual 
Law; thus he avoideth them as Sins. With 
ſuch a one there is Religion, and Belief that 
there is a God, a Heaven and a Hell, and a 
Life after Death. Moreover with ſuch a one 
there is the civil Life, as well as the moral. 
Life, and the natural Life; the civil Life, 
becauſe there is what is juſt; the moral Life, 
becauſe there is what is honeſt; and the 
natural Life, becauſe there is what is human 
within him. But he who doth not live ac- 
cording to thoſe. Precepts as a ſpiritual Man, 
is ncither a civil, a moral, nor a natural Man; 
for he hath neither what is truly juſt, nor 
honeſt, nor human, becauſe he hath not the 
Divins which is in them. For there is no 
Good which is a Good in and from itſelf, 
unleſs it be from God; thus there is not 
any Thing juſt, nor any Thing truly honeſt, or 
truly human, in and from itſelf, unleſs it be 
from God, and unleſs the Divine be in them 
all 
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all reſpectively. Conſider, whether any otic 
in whom there is Hell, or who is a Devil, 
can do what is juſt on Account of what is 
juſt, or from what is juſt; or in like Manner 
what is honeſt, or any Thing truly human. 
The truly human is what is from Order, and 
| according to Order, and what is ſound Rea- 
ſon; and God is Order, and from God is 
found Reaſon. In a Word, he who doth 
not ſhun Evils as Sins, is not a Man. 8 
Every one who maketh thoſe Precepts a 
Part of his Religion, becometh a Citizen and 
Inhabitant of Heaven; but whoſo doth not 
make thoſe Precepts a Part of his Religion, 
yet nevertheleſs liveth according to them in 
Externals from a natural, moral, and civil Law, 
he becometh a Citizen and Inhabitant of the 
World, but not of Heaven. Moſt Nations 
know thoſe Precepts, and alſo make them a 
Part of their Religion, and live according to 
them, becauſe God ſo willeth and hath com- 
manded; thereby they have Communication 
with Heaven, and Conjunction with God; 
v herefore alſo they are ſaved. But moſt in 
the Chriſtian World at this Day do not make 


them a Part of their Religion, but of their 


civil and moral Life; they do not indeed, in 
an external Form fo as to appear, act fraudu- 
4 5 lently, 
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lently, gain unlawfully, commit Adultery, 
openly perſecute others from deadly Hatred 
and Revenge, nor do they bear falſe Wit- 
neſs ;- but they do not refrain fromm ſuch 
Things; becauſe they are Sins, and againſt 
God; but becauſe they are afraid for their 
Life, for their Fame, for their Functions, for 
their Buſineſs, for their Poſſeſſions, for their 
Honour and Gain, and for their Pleaſure; ; 
wherefore if theſe Bonds did not reſtrain them, 
they would do ſuch Things: Such therefore, 
inaſmuch as they have not formed to them- 
ſelves any Communication with Heaven, or 
Conjunction with the Lord, but only with the 
World and Self, cannot be ſaved. You may 
think, when thoſe external Bonds are taken 
away from you, as is the Caſe with every 
Man after Death, whether, if there be no 
internal Bonds which are of the Fear and 
Love of God, conſequently of Religion, to 
withhold and draw you back, you would not 
- ruſh, like a Devil, into every Kind of Theft, 

of Adultery, of Murder, of falſe Witneſs, = 
their Concupiſcences, from the Love of them, 
and thus from the Delight of them. That 
it is ſo, I have both heard and ſeen. 

So far as Evils are removed as Sins, ſo far 


Goods flow. in; and the Man aſterwards ſo 
4 far 
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far doeth Good, not from himſelf, but Hom | 
the Lord. As, 

Firſt, So far as he doth not SAI 
Gods; thus alſo, ſo far as he doth not love 
himſelf and the World above alt Things; 

ſo far the Acknowledgment of God floweth | 
in from the Lord; and then he worſhippeth 
God not from himſelf, but from the Lord. 

Secondly, So far as he doth not prophane 
the Name of God; thus alſo, fo far as he 
ſhunneth the Luſts ariſing from the Loves of 
Self and of the World; ſo far he loveth the 

holy Things of the Word and of the Church; 

for theſe are the Name of God, and the Luſts 
which ariſe from the Loves of Self and of 
the World prophane them. 

Thirdly, So far as he ſhunneth Theft, thus 
alſo Frauds, and unlawful Gains; ſo far Sin- 
cerity and Juſtice enter, and he loveth what 
is ſincere and juſt from what is ſincere and juſt; 
and thence he doeth what is ſincere and juſt 
not from himſelf, but from the Lord. e 

Nauribly, So far as he ſhunneth Adultery; 
thus alſo unchaſte and filthy Thoughts; ſo 

far Love conjugial entereth, which is the in- 
moſt Love of Heaven, in which Love 37G Bid 
itſelf refideth. 
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: Fifthly, So far as he ſhunneth Homicide, 
thus alſo Hatred, Cruelty, and Revenge, which 
breathe Murder; ſo far the Lord entereth with 
Mercy and Love. 

 _-  Sixthly, So far as he ſhunneth falſe Witneſs, 
thus alfo Lies an] Blaſphemations ; ſo far the 
True entereth from the Lord. _ 
 Seventhly, So far as he ſhunneth the Con- 
cupiſcence for the Houſes, thus alſo the Love 
and the Cupidities thence of poſſeſſing the 
Goods of others; ſo far Charity towards his 
Neighbour entereth from the Lord. 
Eigbibly, So far as he ſhunneth the Con- 
cupiſcence for the Wives of others, their 
Servants, &c. thus alſo the Love and the 
Cupidities thence of ruling others (for the 
Things which are recited in this Precept are 
Man's Propriums or Principles of Selfhood); 
ſo far the Love for the Lord doth enter. | 
In theſe eight Precepts are contained the 
Evils which are to be ſhunned; but in the 
other two, namely, in the third and fourth, 
are contained certain Things to be done; 
namely, that the Sabbath is to be ſanctified, 
and that Parents are to be honoured. But 
how theſe two Precepts are to be underſtood, 
not by the Men of the Jewiſh Church, but by 
the Men of the Chriſtian * ſhall be 


* elſewhere. 
| c - EXPLI< 


20 A GENERAL EXPLICATION 
EXPLICATION 
QF 
THE FIRST PRECEPT. 


I, 


Fl am IJxHoVvAH thy Gop, who led thee out of 
ibe Earth of Egypt, out of the Houſe of 
1 Servants. Thou ſhalt not have other Gods 
"before my Faces, Thou ſhalt net make 10 

- thyſelf ſculptured Thing, nor any Similitude | 
Ee thoſe Things which are in \the Heavens 
from above, or. which are in the Earth from 
beneath, or which are in the Waters from 
under the Earth. Thou ſhalt not bow down 
MA OO thyſelf io them, and fhalt not ſerve them ; be- 
cauſe I Jenovan thy Gop am a jealous Gow, 
wiſiting the Iniquity of Fathers upon Sons, upon 
Thirds and upon Fourths, io my Haters ; and 
doing Mercy unto Thouſands 'to them” oo. 

love me, and "uy w hs. e 


[THOU ſhale not tales to thyſelf e 
Gods, involveth · alſo, that Man ſhould not 
love himſelf and the World above all Things, 

| for 
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for what a Man loveth above all Things, that 
is his God. | | 
| There are two Loves diametrically oppoſite 
10 each other, the Love of Self and Love for 
God, alſo the Love of the World and the Love of 
Heaven. He who loveth himſelf, loveth his own 
Proprium, and the Proprium or Selfhood of Man 
is Nothing but Evil; hence alſo he loveth Evil 
in it's whole Complex; and he who loveth Evil, 
hateth Good, and thence alſo God. He who . 
loveth bimſelf above all Things, immerſeth 
his Affedtions and Thoughts in his Body, and 
thus in his own Proprium, from which he in 
Conſequence cannot be elevated by the Lord; 
and he who is thus immerſed in the Body and 
in his own Proprium, is in corporeal Ideas, 
and in the Pleaſures which are merely of the 
Body, and thence in Darkneſs as to thoſe 
Things which are above; whilſt he who is 
elevated by the Lord, is in the Light. And 
he who is not in the Light of Heaven, but 
in Darkneſs, inaſmuch as he doth not ſee any 
Thing of God, denieth God, and acknowledgeth 
either Nature, or ſome Man, or ſome Idol 
for God, and alſo affets to be worſhipped 
himſelf as a God. Hence it follows, that he 
who loveth himſelf above all Things, wor- 
ſnippeth other Gods. It is ſimilar with him 
. | who 
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who loveth the World, but in a leſs Degree, * 
the World cannot be ſo much loved, as the 
Proprium is loved; wherefore the World is 
loved from the Proprium, and for the Sake | 
of the Proprium, becauſe it is ſerviceable to it. 5 
By the Love of Self is eſpecially under- 

ſtood the Love of ruling over others from the 
ſole Delight of Rule, and for the Sake of 
Eminence, and not from the Delight of Uſes, 
and for the Sake of the public Good. And 
by the Love of the World is eſpecially under- 
ſtood the Love of poſſeſſing Goods in the 
World from the ſole Delight of Poſſeſſion, 
and for the Sake of Opulence, and not from 
the Delight of the Uſes ariſing from them, 

and for the Sake of the Good thence derived. 
Each of theſe Loves is without Limit; it 
ruſheth, as far as Scope is given it, into * 
finity. 

It is not believed in che World, that the 
Love of ruling from the ſole Delight of Rule, 
and the Love of poſſefling Goods from the | ſole 

Delight of Poſſeſſion, and not from the Delight 
of Uſes, contain in themſelves all Evils, and 
alſo a Contempt and Rejection of all Things 
which are of Heaven and of the Church, by 
Reaſon: that Man from the Love of Self and 
of the World is excited to do Good to the 

Church 
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Church, to his Country, to Society, and his 
Neighbour, placing Honour in acting well, 
and expecting Reward : Hence it is, that ſuch 
Love is called by many the Fire of Life, and 
the Excitement to great Things. It is how- 
ever to be noted, that ſo far as t he { 
Loves reſpect Uſe in the firſt Place, and Self 
in the ſecond, ſo far they are good; and fo 
far as they reſpect Self in the firſt Place, and 
Uſe in the ſecond, ſo far they are evil, for 
then Man doeth all Things for the Sake of 
Self, and conſequently from himſelf, and in 
this Caſe himſelf and his Proprium are in 
every Thing which he doeth, which Proprium 
beheld in itſelf is Nothing but Evil. But 
for a Man to reſpe&t Uſe in the firſt Place, 
and Self in the ſecond, is to do Good for the 
Sake of the Church, his Country, Society, and 
his Neighbour, and the Goods which he 
doeth to them for their Sake, are not om: 
the Man, but from the Lord. 
The Difference between theſe Loves is 


as between Heaven and Hell. Man doth 

not know that there is ſuch a Difference, be- 

cauſe from Birth, and thence from Nature, he 

is in the Love of Self and of the World; and 

becauſe the Delight of this Love continually 

flattereth and favoureth him. Let him how- 
| ever 
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ever. know, that the Love of ruling from the 
Delight of Rule, and not from the Delight 
of Uſes, is altogether diabolical, and may be 
called atheiſtical; for ſo far as Man is in that 
Love, 19 far he doth not in his Heart believe 
that there is a God, and fo far in his Heart 
he derideth all Things of the Church; nay 
he ſo far hateth them, and from Hatred per- 
ſecuteth all who acknowledge a God, eſpecially 
thoſe who acknowledge the Lord. The very 
Delight of ſuch Men's Life is to do Evil, and 
to commit all Kinds of wicked and flagitious 
Deeds: In a Word, they are very Devils. Man 
doth not know this whilſt he liveth in the 
World; but that it is the Caſe; he will know when 
he cometh into the ſpiritual World, which is 
Immediately after Death. Hell is full of ſuch, 
where, inſtead of ruling, they become Slaves. 
They appear alſo, when they are beheld in 
the Light of Heaven, inverted, as it were with 

the Head downwards, and the Feet upwards, 

inaſmuch as they placed Rule in the firſt 
Place, and Uſe in the ſecond; for that which 
is in the firſt Place, is the Head, and that 
which is in the ſecond Place, conſtitutes the 

Feet, and that Which is the Head is loved, 
but that which is not loved, is trodden under 
; Whoever 
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Whoever thinks that he acknowledgeth 
and believeth that there is a God, before he 
abſtaineth from the Evils which are mentioned 
in the Decalogue, eſpecially from the Love 
of ruling from the ſole Delight of Rule, and 
from the Love of poſſeſſing the Goods of the 
World from the Delight of Poſſeſſion, and 
not from the Delight of Uſes, is deceived. A 
Man may confirm himſelf as much as poſſible 
that there is a God, from the Word, from 
Preachings, from Books, from the Light of 
Reaſon, and thence may perſuade himſelf that 
he believeth; nevertheleſs he doth not believe, 


if the Evils flowing from the Love of Self 


and the Love of the World are not removed. 
The Reaſon is, becauſe Evils and their De- 
lights ſtand in the Way, and keep back and 
repel the Goods and their Delights which 
flow-in out of Heaven, and the Confirmation 
which is thence given; and before Heaven con- 
firmeth, there is only a Faith of the Mouth 
which in itſelf is no Faith, and not the Faith 
of the Heart which is the true Faith. A 
Faith 'of the Mouth is Faith in the Externals ; 
the Faith of the Heart is Faith in the Internals: 
When the Internals are crowded with Evils - 
of every Kind, then, whilſt external Things 
are being taken away (as isthe Caſe with 
D every 
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every Man after Death), the Man rejectetht 
out of his Externals even the Faith that there 
is a Gd. | EL 
So far as a Man refiſteth the two Loves 
of his PiBpgjum, which are the Love of ruling 
from the ſo e Delight of Rule, and the Love 
of poſſeſſing the Goods of the World from 
the ſole Delight of Poſſeſſion; and thus, ſo 
far as he ſhunneth as Sins the Evils which 
are mentioned in the Decalogue, ſo far 
there floweth-in through Heaven from the 
Lord, the Acknowledgment that there is a 
God, who is the Creator and Preſerver of the 
Univerſe, and alſo that He is One. The Rea- 
ſon why this Acknowledgment then floweth- 
in, is becauſe when Evils are removed, Hea- 
ven is opened, and when Heaven is opened, 
the Man no more thinketh from himſelf, but 
from the Lord through Heaven; and this is 
the univerſal Principle in Heaven, comprizing 
all others, that there is a God, and alſo that 
God is One, That Man knoweth and as it were 
zeth from Influx alone, that God is One, may 
appear from the Confeſſion of all Nations, and 
from the Repugnance to thinking that there are 
. ſeveral. | 
The interior Thought of hs which is 
the Thought of his Spirit, is either from 
| Heaven 
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Heaven or from Hell; it is from Hell before 
Evils are removed, but from Heaven when 
they are removed. When it is from Hell, 
then Man doth not ſee otherwiſe than that 
Nature is God, and that the Inmoſt of Nature 
is what is called the Divine. Such a Man 
after Death, when he becometh a Spirit, calleth 
any one a God who prevaileth in Power; and 
alſo affects Power himſelf that he may be call- 
ed God: Such Madneſs have all the Evil 
inwardly latent in their Spirit. But when a 
Man thinketh from Heaven, which he doth 
when his Evils are removed, then he ſeeth 
from the Light in Heaven, that there is a 
God, and that God is One. The ſeeing from 
the Light out of Heaven, is what js under- 
ſtood by Influx. : 
When a Man ſhunneth and is averſe from 
Evils becauſe they are Sins, he not only ſeeth 
from the Light of Heaven, that there is a 
God, and that God is One, but alſo that God 
is a Man; for he willeth to ſee his God, and 
| he cannot otherwiſe ſee him than as a Man. 
Thus the Ancients before Abraham, and after 
him, ſaw God. Thus the Nations, who are 
upon thoſe Parts of the Earth without the 
Church, ſee God from an interior Perception; 
_ eſpecially they who are interiorly wiſe, al- 
| D 2 though 
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though not from the Sciences. All Infants, 


Children, and they who are in a ſimple State 


of Good, thus ſee God. Thus alſo the Inhabi- 
tants of all the Earths ſee God; for they ſay 


that what 1s inviſible, inaſmuch as it falleth 


not into an Idea, cannot fall into Faith, 


The Reaſon hereof is, becauſe the Man who 


ſhunneth and is averſe from Evils as Sins, 


thinketh from Heaven; and the univerſal Hea- 
ven, with every one therein, is in no other 


Idea of God, than as of a Man; neither can 
they be in any other Idea, becauſe the uni- 


verſal Heaven is Man in the greateſt Efhgy, 


and the Divine procceding from the Lord 
maketh Heaven. Wherefore to think other- - 
wiſe concerning God, than according to that 
Divine Form which is the Human, is impoſſi- 


ble to the Angels; for the angelic Thoughts 


pervade all Heaven. That the univerſal Hea- 
ven in it's Complex reſembles one Man, may 
be ſeen in the Work concerning Heaven and 


HELL, n. 51 to 87: And that the Angels think 


according to the Form of Heaven, n. 200 to 
212. 

This Idea of God floweth-in out of 8 
ven, with all in the World, and reſideth in 


their Spirit. But it appeareth as if extirpated 
in the Eburch. with thoſe who are in an Intel- 


ligence 
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ligence grounded in their own Proprium, even 
ſo extirpated, as though it were not communi- 
cable. The Reaſon is, becauſe they think 
concerning God from Space; but they do 
otherwiſe when they become Spirits, which 
| hath been manifeſted to me from much Ex- 
perience: For in the Spiritual World an 
indeterminate Idea of God is no Idea of 
him; wherefore there is given a determinate 
one, towards ſome one who fitteth either on 
high, or elſewhere, and giveth Anſwers. . 
From the common Influx, which is from 
the Spiritual World, Men have received Ideas 
reſpecting God as a Man, in a Variety an- 
ſwering to their reſpective States of Percep- 
tion. Hence it is, that the Triune God is 
with us in Chriſtendom denominated Perſons ; 
and that God the Father is painted in Churches 
as a Man, he Ancient of Days.” From this 
common Influx alſo it is, that Men living and 
dead, who are called Saints, are adored as Gods 
by the common People in Chriſtian Gentiliſm, 
and their ſculptured Images loved. The Caſe 
is ſimilar with ſeveral other Nations elſewhere; 
and was alſo the ſame with the Ancients in 
Greece, in Rome, and in Aſia, who had many 
Gods, all of whom were ſeen by them as 
Men, Theſe Things are mentioned, that it 


may 
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may be known, that it is implanted in Man, 


namely in his Spirit, to ſee God as a Man. 


That is ſaid to be implanted which is from com- 
mon ſor general] Influx. 

Inaſmuch as Man, from the common In- 
flux out of Heaven, in his Spirit ſees that God 


is a Man, it follows that they who are of the 


Church where the Word is, if they ſhun and 


are averfe from Evils as Sins, from the Light 


of Heaven in which they then are, ſee the 
Divine in the Lord's Human, and the Trine 
in him, and that he is the God of Heaven 
and Earth. But they cannot ſee this, who by 
an Intelligence grounded in their Proprium 


have deftroyed in themſelves the Idea of God 


as a Man; nor do theſe /ze that God is One 
from the Trine which they think of; they 


only /ay that he is One with their Mouth. 


They in like Manner, who are not purified 
from Evils, and therefore not in the Light of 
Heaven, in their Spirit do not ſee the Lord as 
the God of Heaven and Earth, but another 
in his Place; fome of them, one whom they 


believe to be God the Father; others, one whom 
they call God becauſe he prevaileth in Power; 
others, fome Devil whom they fear becauſe he 


can do them Miſchief; others, Nature as in the 


| — z and others, no Ged at all. It i is ſaid, in 


{beir 
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their Spirit, becauſe they are ſuch after Death 
when they become Spirits; wherefore what 
lay concealed in their Spirit in the World, is 
then manifeſted. 
But all, as many as are in Heaven, acknow- 
ledge the Lord alone; for the univerſal Heaven 
is from the Divine which proceedeth from 
Him, and reſcmbleth Him as a Man. Where- 
fore no one can enter Heaven, unleſs he be in 
the Lord; for he entereth into him whilſt he 
entereth into Heaven; others, if they enter, 
become impotent of . Mind, and fall back- 
wards. | 5 
The Idea of God is the Primary of all, for 
ſuch as that is, ſuch is a Man's Communication 
with Heaven, and Conjunction with the Lord, 
and thence ſuch is his Illuſtration, Affection of 
the True and the Good, Perception, Intelligence 
and Wiſdom; for theſe Things are not from 
Man, but from the Lord according to Con- 
junction with him. The Idea of God is the 
Idea of the Lord and his Divine; for no other 
is the God of Heaven and the God of Earth, 
as he himſelf teacheth in Matthew, A Porder 
7s given unto me in Heaven and in Earth,” xxviii. 
16. | | | 
But the Idea of the Lord is more and leſs 
full, and more and leſs clear; it is full in the 
| | inmoſt 


ga 
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inmoſt Heaven; leſs full in the middle Heaven; 
und ſtill leſs full in the ultimate or loweſt Hea- 
ven. Wherefore they who are in the inmoſt 


Heaven, are in Wiſdom; they who are in the 
middle Heaven, in Intelligence; and they who 


are in the ultimate Heaven, in Science. The 
Idea is clear with the Angels who are in the 
Midft of the Societies of Heaven, and leſs clear 
with thoſe who are round about, according to 
the Degrees of their Diſtance from the Midſt. 
All have their Places allotted in Heaven ac- 
cording to the Fullneſs and Clarity of their 
Ideas concerning the Lord; they are alfo in 
correſpondent Wiſdom, and in correſpondent 
Felicity. All who have not concerning the Lord 
an Idea of the Divine, ſuch as the Socinians and 
Arians, are under the Heavens, and unhappy. 
They who have a twofold Idea, namely, of a 
God inviſible, and of a God viſible under a 


Human Form, alſo abide under the Heavens, nor 
are they received, before they acknowledge One 


God, and Him viſible. Such as, in the Place 
of a viſible God, ſee Something as it were acrial, 
and this from the Idea that God is called Spirit, 


If that Idea is not changed with them into the 


Idea of a Man, thus of the Lord, are alſo not 
accepted. But they who have an Idea of God 
as of the Inmoſt of Nature, are rejected, becauſe 
$2... | 

| | they 
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they cannot but fall into the Idea of Nature as 
God. All Nations, who have believed in one 
God, and have an Idea concerning him as a 
Man, are received by the Lord. 
From theſe Conſiderations it may appear, 
who they are that worſhip God himſelf, and who 
they are that worſhip other Gods; thus who 
live according to the firſt Precept of the Deca- 
| logue, and who do not live according to it. 


THE SECOND PRECEPT. 


Thou. ſhalt not bring the Name of Jenovan thy Gon 
inio That is vain, becauſe JEROVAn will not 
render innocent bum who Wt his Name into 
what is vain. 


WHAT isunderſtood by the Name of God, 
ſhall firſt be explained; and aiterwards, what 
is underſtood by prophaning it. 

By the Name of God is underſtood all the 
Quality by which God is worſhipped; for God 
is in his own Quality, and is his own Q. ality. 
His Efſence is the Divine Love; his Quality is 
the Divine True thence proceeding, united to 
the Divine Good; thus, with us on Earth, it is 
the Word; wherefore alſo it is ſaid in John, 

| E * The 
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inmoſt Heaven; leſs full in the middle Heaven; 
and ſtill leſs full in the ultimate or loweſt Hea- 
ven. Wherefore they who are in the inmoſt 
Heaven, are in Wiſdom; they who are in the 
middle Heaven, in Intelligence; and they who 
are in the ultimate Heaven, in Science. The 
Idea is clear with the Angels who are in the 
Midft of the Societies of Heaven, and leſs clear 
with thoſe who are round about, according to 
the Degrees of their Diſtance from the Midſt. 
All have their Places allotted in Heaven ac- 
cording to the Fullneſs and Clarity of their 
Ideas concerning the Lord; they are alſo in 
correſpondent Wiſdom, and in correſpondent 
Felicity. All who have not concerning the Lord 
an Idea of the Divine, ſuch as the Socinians and 
Arians, are under the Heavens, and unhappy. 
They who have a twofold Idea, namely, of a 
God inviſible, and of a God viſible under a 


Human Form, alſo abide under the Heavens, nor 


are they received, before they acknowledge One 
God, and Him viſible. Such as, in the Place 
of a viſible God, ſee Something as it were aërlal, 
and this from the Idea that God is called Spirit, 
if that Idea is not changed with them into the 
 Tdea of a Man, thus of the Lord, are alſo not 
accepted. But they who have an Idea of God 
as of the Inmoſt of Nature, are rejected, becauſe 
W 0 they 
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they cannot but fall into the Idea of Nature as 


God. All Nations, who have believed in one 


God, and have an Idea concerning him as a 
Man, are received by the Lord. X: 
From theſe Conſiderations it may appear, 
| who they are that worſhip God himſelf, and who 
they are that worſhip other Gods; thus who 
live according to the firſt Precept of the Deca- 
logue, and who do not live according to it. 


THE SECOND PRECEPT. 


Thou ſhalt not bring the Name of Jenovan thy Gon 
' tulo That is vain, becauſe JEROV An will not 
render cen bim who bringeth his Name into 


_ what is vain. 


WHAT is underſtood by the Name of God, 
ſhall firſt be explained; and afterwards, what 


is underſtood by prophaning ir. 
By the Name of God is underſtood all the 


"Quality by which God is worſhipped; for God 


is in his own Quality, and is his own Quality. 
His Effence is the Divine Love; his Quality is 
the Divine True thence proceeding, united to 
the Divine Good; thus, with us on Earth, It is 
the Word; Wherefore alſo it is ſaid in John, 
E | 2 The 
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« The Mord was with God, and God was the 
Word,” i. 1; and thence alſo it is the Doctrine 
of genuine Truth and Good from the Word; 
for according thereto is the Worſhip. 

Now inaſmuch as his Quality is multiple, 
for .it containeth all Things which are from 
him, therefore he hath many Names, and each 
Name involveth and expreſſeth his Quality in 

Genus and Species; for he is called, beſides 
other Names, Jehovah, Jehovah Zebaoth, Lord, 
Lord Jehovih, God, the Meſſiah or Chriſt, Je- 
ſus, the Saviour, the Redeemer, the Creator, the 
Former, the Maker, the King and the Holy of 
Iſrael, the Rock and the Stone of Iſrael, Schiloh, 
Schaddai, David, the Prophet, the Son of God, 
and the Son of Man. All theſe Names are Names 
of the Oxz Gop, who is the Loxp; but till 
where they are ſeverally predicated in the Word, 
they ſignify ſome univerſal Attribute, or Divine 
Quality, diſtinct from other Divine Attributes 
or valities. - In like Manner where it is faid, 
the Father, the Son, and the Holy Spirit, they | 
are not three who are underſtood, bur the one 
God, or they are not three Divine (Beings), 
but one; and this Trine, which is One, is the 
Lord. 
|  Inafl much as by each Tr is Gonified ſome 
diſtinct Attribute or Quality, therefore by pro- 
phaning 
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phaning the Name of God, is not underſtood to 
prophane the Name itſelf, but the Quality of 
him. The Reaſon that by the Name 1s ſignified 
the Quality, is alſo becauſe every one in Heaven 
is named according to his Quality; and the 
Quality of God, or of the Lord, is the All which 
is from him, by which he is worſhipped. Hence 
it is, that in Hell, becauſe they do not there ac- 


_ knowledge any Divine Quality of the Lord, the 


Lord cannot be named; and that his Names 
cannot be pronounced by any in the Spiritual 
World, otherwiſe than as his Drvivwe is acknow- 
ledged; for all there ſpeak from the Heart, 
thus from the Love, and the Acknowledgment 

thence, 55 | | 
Foraſmuch as by the Name of God, is under- 
ſtood that which is from God, and which is 
God, and this is called the Divine True, and 
with us the Word, this, becauſe in itſelf it is 
Divine, and moſt holy, is not to be prophaned; 
and it is prophaned when it's Sanctity is de- 
nied, which is when it is contemned, reject- 
ed, and opprobriouſly treated. When this is 
the Caſe, then Heaven is ſhut, and Man js left 
to Hell; for the Word is the only Medium 
of the Conjunction of Heaven with the Church; 
wherefore when it is rejected from the Heart, 
that Conjunction is looſed, and then the 
; E 2 Man 
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Man, becauſe he is left to Hell, no more ac. 
knowledgeth any Truth of the Church. 
There are two Things, by which Heaven is 
ſhut to the Men of the Church; the one is a De- 
nial of the Lord's Divine; and the other is a 
Denial of the Sanctity of the Word: The Rea- 
ſon is, becauſe the Divine of the Lord is the 
All of Heaven, and the Divine True, which is 
the Word in it's ſpiritual Senſe, conſtitutes 
Heaven. Hence it is manifeſt, that he who de- 
nieth the one or the other, denieth that which is 
the All of Heaven, and from which Heaven is 
and exiſts; and that he thus depriveth. himſelf 
of Communication and thence of Conjunction 
with Heaven. 
To prophane the Word is the ſame as to 
blaſpheme the Holy Spirit, which 1s not remitted 


to any one; wherefore allo in this Precept it is 


faid, that he is not left unpuniſhed, who pro- 
phaneth the Name of God. 

Foraſmuch as oy the Name of God is under- 
ſtood the Divine True or the Word, and by it's 
Prophanation is underſtood a Denial of it's 
Sanctity, and thence a Contempt, Rejection, and 
Blaſphemation thereof; it follows, that the Name 
of God is interiorly prophaned by a Life againſt 
the Precepts of the Decalogue. For there 1s a 


. Prophanation interior and not exterior; and 
there 
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there is a Prophanation interior and at the 
ſame Time exterior; and there may alſo be Some- 
what of Prophanation exterior and not at the 
ſame Time interior; the interior Prophanation is 
by the Life, the exterior by the Speech. The 
interior Prophanation, which is by Life, becometh 
alſo exterior or by Speech after Death; for then 
every one thinketh and willeth, and as far as is 
permitted, ſpeaketh and acteth alſo, according to 
his Life, thus not as in the World; for in the 
World the Man is accuſtomed to ſpeak and att 
otherwiſe. than what he thinketh and willeth 
from his Life, on Account of the World, and to 
acquire Fame; hence it is, that, as was ſaid, 
there is a Prophanation interior and not at the 
ſame Time exterior. That there may alſo be 
Somewhat of Prophanation exterior and not at 
the ſame Time interior, is a Conſequence of the 
Style of the Word, which is not at all the Style 
of the World, and which may therefore be ſome- 
what contemned from an Ignorance of it's in- 
terior Sanctity. | 
Whoſoabſtaineth from prophaning the N ame 
of God, that is, from prophaning the Sanctity of 
the Word, by Contempt, Rejection, or any Kind 
of Blaſphemation, he hath Religion; ; and accord- 


ing as he abſtaineth, ſuch is his Religion; for no 
Eg ORs I | one 
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one can have Religion unleſs from Revelation, 


and the Revelation with us is the Word. 


To abſtain from prophaning the Sanctity of 8 


the Word, it muſt be from the Heart, and not 
from the Mouth only. They who abſtain from 


the Heart, live from Religion; but they who 


abſtain only from the Mouth, do not live from 


Religion; for theſe latter abſtain either for the 


Sake of Self, or for the Sake of the World, be- 
cauſe the Word ſerves to them as a Means to 
acquire Honour and Gain; or they abſtain from 


ſome Kind of Fear; but of theſe the Generality 


are Hypocrites, who have no Religion. 


THE THIRD PRECEPT. 


Remember the Da yy of the Sabbath, 10 ſan#ify . 
Six Days ſhalt thou labour, and do all thy Work. 


And the ſeventh Day, the Sabbath ib Jenovan 
thy Gop, thou ſhalt not do any Work ; thou, and 
| thy Son, and thy Daughter ; thy Man-ſervant, 


and thy Maid-ſervant ; and thy Beaſt, and thy 


Sojourner who is in thy Gales, Becauſe ſix Days 


 Jenovan made the Heaven and the Earth, the 


Sea, and every Thing which is in them, and reſted 
in the ſeventh Day; therefore IE HRovAH Bleſſed 
. the Day of the Sabbath, and ſantified it. | 

| * THE 


F 
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THE third and fourth Precepts of the Deca- 
logue contain thoſe Things which are to be done; 
namely, that the Sabbath is to be ſanctified, and 
that Parents are to be honoured. The other 
Precepts contain what are 197 to be done; namely, 
that other Gods are not to be worſhipped, that 
the Name of God is not to be prophaned, that 
Man is not to kill, nor commit Adultery, nor 
ſteal, nor bear falſe Witneſs, nor covet the Goods 
of others. | | 

The Reaſon why theſe two Precepts are Pre- 
cepts to be done, is becauſe the Sanctification of 
the other Precepts depends upon them. For 
the Sabbath ſignifies the Union of the Very or 
Eſſential DVI NE and the Human Divine * in 
the Lord; likewiſe the Conjunction of Heaven 

and the Church, and the Marriage of Good 
and Truth with the Man who is regenerated. 
Inaſmuch 


* The Lord's Human, before his complete Glorifica- 
tion, was twofold ; a Divine Human from the Father or inter- 
nal Jehovah, and a Natural Human from the Mother Marys 
But the latter Human he put off by ejecting thence progreſ- 
fively from the Internals to the Externals thereof, during 
his Temptations, even fully by the Paſſion of the Croſs, all 
that wasa Ground receptive of infernal Influxes; and put on 
progreſſively, during that Proceſs, by Acts of Glorification, 
what, as being in the Place of that Human, yet coming forth 
from the internal Diving, is called the Hunan DI vIxI. 


See Doctrung 07 Tus LORD, n. 59. 
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Inaſmuch as the Sabbath ſignified theft 
Things, therefore it was the principal Repreſen- 
tative of all-Things appertaining to Worſhip in 
the Ifraelitiſh Church, as is manifeſt in Jeremiah, 
Chap. xvii. 20 to 27, and elſewhere. That it 
was the princi pal Repreſentativeof all Things ap- 
pertaining to Worſhip, was becauſe the Primary 
of all Things of Worſhip is the Acknowledgment 
'of the Divine in the Human of the Lord; for 
without that Acknowledgment, a Man cannot 
believe and do except from himſelf; and to be- 
lieve from himſelf is to believe Falſes, and to do 
from himſelf is to do Evils; which is alſo evident 
from the Lord's Words in John, © Then /aid they 
unto him, What fhall we do that we might work the 
Works of God? Feſus ſaid, This is the Work of God, 
that ye believe on him whom God hath /ent,” vi. 28, 
29. And again,“ He who abideth in me and I in 
bim, the ſame brinzeth forth much Fruit, becauſe 
- without me ye cannot do any Thing,” xv. 3. 
© That the Sabbath repreſented the Union of 
the Very Divine and the Human Divine in 
the Lord, and the holy Acknowledgment there- 
of, has been ſhewn in many Places in the Axcana 
CœLESTIA; namely, That the Sabbath in a ſu- 
preme Senſe ſignified the Union of the Very 
DivixE and the Human Divine in the Lord; 
in the internal Senſe the Conjunction of the 
EE Lord's 
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Lord's Human with Heaven and the Church; 
and in general the Conjunction of the Good and 
the True, thus the celeſtial Marriage, n. 8495, 
10356, 10730: And hence that Reſt on the Day 
of the Sabbath ſignified the State of that Union, 
becauſe then the Lord hath Reſt, and alſo there 
is thereby Peace and Salvation in the Heavens 
and in the Earths: That alſo in a reſpective Senſe 
that Reſt ſignified the Conjunction of Man with 
the Lord, becauſe then he hath Peace and Sal- 
vation, n. 8494, 8510, 10360, 10367, 10370, 
10374, 10668, 10730: That the ſix Days La- 
bour, which precede the Sabbath, ſignified the 
Labours and Combats before the Union, and the 
Conjunction reſpectively, n. $510, 8888, 9431, 
10360, 10667. | 

To the Man who is 3 there are 
two States; the firſt, whilſt he is in Truths, and 
by Truths is led unto Good, and into Good; 
the other, when he is in Good. When the Man 
is in the firſt State, then he is in Combats or 
Temptations; but when he is in the ſecond State, 
then he is in Tranquillity of Peace. The former 
State is what is ſignified by the ſix Days of La- 
bour which precede the Sabbath; and the latter 
State is what is ſignified by the Reſt on the Day 
of Sabbath; concerning which ſee Arc. Cal. n. 


9274, 9431, 10360. 


F Ti 
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42 A GENERAL EXPLICATtoN 


To the Lord alſo there were two States ; the 
firſt, when he was the Livixe Txus, and from 
it fought againſt the Hells and ſubdued them; 
the other, when he was made the Divine Goop, 
by Union with the Very or Eſſential Divine | 
in himſelf. The former State in the ſupreme 


| Senſe was ſignified by the ſix Days of Labour, | 
and the latter by the Sabbath; concerning which 


alſo ſee n. 10360. Becauſe ſuch Things were 
repreſented by the Sabbath, therefore it was the 
principal Repreſentative of Worſhip, and of all 
other Repreſentatives the moſt holy; as may be 
ſeen, n. 10357, 10372. That to do Work on 
the Day of the Sabbath, ſignified not to be led 
by the Lord, but by Sclf, thus to be disjoined, 
ſee n. 7892, 8495, 10360, 10362, 10365. That 


the Day of the Sabbath is not now repreſenta- 


tive, but that it is a Day of Inſtruction, ſee n. 


1030. 


THE FOURTH PRECEPT.. 


Honour thy Father and tby Mal her, in Order that 


thy Days may be prolonged upon the Karth which 
 Jenovan /by Gop giveth thee. 


IHS Precept alſo was given, becauſe the 
ace of Parents repreſcnted and thence fig- 
ni ſied 
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nified Love for the Lord, and Love towards the 
Church; for Father in the celeſtial Senſe, or the 
celeſtial Father, iͤ the Lord; and Mother in the 
celeſtial Senſe, or the celeſtial Mother, is the 
Church; Honour ſignifies the Good of Love; 
and Prolongation of Days, ſignifies the Felicity 
of Life eternal. Thus is this Precept underſtood 
in Heaven, where no other Father is known 
than the Lord, nor other Mother than the 
Kingdom of the Lord, which alſo is the Church; 
for the Lord giveth Life from himſelf, and by 
the Church he giveth Nouriſhment. 

That in the ccleſtial Senſe, not any Father in 
this World is to be underſtood; and that ſuch 
Father is not to be named whilſt a Man is in a 
celeſtial Idea, the Lord teacheth in Matthew, 
« Cail ro Man your Father on Ea Or One ts gur 
Father whs is in the Hravens,” xxili. 9. 
That Father ſigni ſies "I Lord as to the 
Divixe Goop, may be ſeen in the ArocaLVPSIS 
ExeLiCaTa, n. 32, 200, 254, 297. That 
Mother tignifies the Kingdom of the Lord, the 
Church, and the Divine TRUE, may be ſeen in 
the Arcana CœLESTIA, n. 289, 2091, 2717. 
3703, 5580, 8897. That the Prolongation of 
Days ſigniſies the Felicity of Life eternal, n. 
8898. And that Honour ſignifies the Good of 

| „ Love, 
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Love, n. 8897; and in the ApocaLyests Ex- 
PLICATA, n. 288, 345. 

From theſe Conſiderations it is now mani- 
feſt, that the third and fourth Precepts involve 
Arcana concerning the Lord; namely, the 
Acknowledgment and the Confeſſion of his Di- 
VIwe, and the Worſhip of him from the Non | 


of Love. 


THE FIFTH PREC EPT. 


Thou ſhall not kill. 


ALL the Precepts of the Decalogue, in like 
Manner as all Things of the Word, involve two 
internal Senſes, beſides a ſupreme Senſe, which 
is the third; one, which is proximate, and is 

called the moral ſpiritual Senſe ; another, which 
is more remote, and is called the f. piritual celeſ- 
tial Senſe. 

The proximate Senſe of this Precept, Thou 
ſhell not kill, which is the moral ſpiritual Senſe, 
is, that thou ſhalt not hate thy Brother or thy 
Neighbour, and thence not treat him with Con- 
tumelies and Ignominy; for thus thou hurteſt 


, and killeſt his Fame and his Honour, from 
24 which 
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Which is his Life amongſt his Brethren, which 
is called the civil Life; whence he will after- 
wards live as it were dead in Society, for he is 
numbered amonglit the vile and wicked, with 
| whom no one will hold Commerce: This, when 
it is done from Enmity, from Hatred, or from 
Revenge, is Homicide or Murder. The civil 
Life proceedeth and is eſteemed by many in 
the World in a like Degree with the Life of the 
Body; and alſo he who killeth or deſtroyeth it, 
is as guilty before the Angels in the Heavens, as 
if he had killed his Brother as to the Life of 
his Body; for Enmity, Hatred, and Revenge, 
breathe Murder, and will it, but are kept in 
and curbed by the Fear of the Law, of Reſiſt- 
| ance, and of Fame; neverthcleſs they are an 
Effort to Murder, and all Effort is as it were 
an AR, for it goeth forth into Act, when Fear 
is removed. Theſe Things the Lord teacheth 
in Matthew, Ye bave heard that it was - ſaid 
. to them of old Time, thou ſhalt not kill ; and whoſo- 
ever ſhall kill ſhall be in Danger of the Fudgment. 
But J. ſay unto you, that whoſoever is angry wilh bis 
Brother without a Cauſe, ſhall be in Danger of the 
Fudgment ; and whoſoever ſhall ſay to bis Brother 
Raca, ſhall be in Danger of the Council, but whoſo= 
ever ſhall ſay Thou Fool, ſhall be in Danger of Hell- 
Fire, v. 21 to 26; which may be ſeen ex- 
plained | 
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plained in the AO ALVYTSITS EXPLICATA, n. 693, 


746. 


But the more remote Senſe of this Precept, 


Thou feu, not kill, which is the ſpiritual ccleſtial 
Senſe, is, that thou ſhalt not take away from a 
Man his Faith and Love of God, and thus his 
ſpiritual Lite ; this is very Homicide; for Man 
is Man by Virtue of ſpiritual Life, the Life 
of the Body ſerving thereto as the Cauſe inſtru- 
mental to it's Cauſe principal. From this {Dt- 
ritual Homieide is allo derived the moral Homi. 
cide; wher-tore he who is in the one, is alſo in 
the other; for he who willeth to take away a 
Man's ſpiritual Lite, is in Hatred againſt him if 
he cannot take it away, ſor he hateth his Faith 
and his Love, and thus the Man kimſelf. Theſe 
three, namely, the ſpiritual Homicide, which isof 
the Faith and Love; the moral Homicide, which 
is of the Fame and Honour; and the natural Ho- 
micide, which is of the Body, are conſequent in 
a Series one from another, as Cauſe and Effect. 
Inaſmuch as all who are in Hell, are in 
Hatred againſt the Lord, and thence againſt 
Heaven, for they are againſt Goods and Truths, 
therefore Hell 1s the very Homicide, or whence 
| Homicide itſelf proccedeth: The Reaſon that 
Homicide itſelf is from thence, is becauſe” Man 
is Man by the Reception of the Good and the 
55 | | True 
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True from the Lord; wherefore to deſtroy the 
Good and the True, is to deſtroy the Human 
[Principle] itſelf, thus to kill the Man. That 
they are ſuch who are in Hell, is not as yet 
known in the World, by Reaſon that with 
thoſe who are from Hell, and therefore after 
Death come into Hell, there does not appear 
any Hatred againſt the Good and the True, nor 
againſt Heaven, and ſtill leſs againſt the Lord; 
for every one, whilſt he liveth in the World, is 
in Externals, Which are taught and habituated 
from Infancy to counterfeit ſuch Things as are 
honeſt and decorous, ſuch as are juſt and equita- 
ble, and ſuch as are good and true: But never- 
theleſs Hatred lieth concealed in their Spirit, and 
this in a Degree according to the Evil of their 
Life; and inaſmuch as Hatred is in their Spirit, 
therefore it breaketh forth when the Externals 
arc put off, which is the Caſe after Death. 
This their infernal Hatred againſt all who are in 
Good, becauſe it is againſt the Lord, is deadly 
Hatred; as may eſpecially appear from their 
Delight in doing Evil, which is ſuch as to exceed 
in Degree every other Delight, for it is a Fire 
burning with the Luſt of deftroying Souls: 
It was alſo explored, that this their Delight is 
not from a Hatred againſt thoſe whom they 


attempt to deſtroy, but from a Hatred againſt 
the Lord himſelf. 


Now 
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Now inaſmuch as a Man is Man from the 
Lord, and the Human which is from the Lord 
is the Good and the True, and inaſmuch as they 
who are in Hell, from a Hatred againft the 
Lord luſt to kill the Human which is the Good 
and the True, it follows, that it is Hell from 
whence the very Homicide proceedeth. 

From what hath been ſaid above it may ap- 
pear, that all who are in Evils as to Life, and 
thence in Falſes, are Murderers ; for they are 
Enemies and Haters of the Good and of the 

True; for Evil hateth the Good, and the Falſe ha- 
teth the True. An evil Man doth not know that 
he is in ſuch a Hatred, until he becometh a Spi- 
rit; then Hatred is the very Delight of his Life; 
wherefore from Hell, where are all the evil, there 
continually exſpireth a Delight of doing Evil 
from Hatred; but from Heaven, where are all the 
good, there continually exſpireth a Delight of 
doing Good from Love. Hence two oppoſite 
Spheres meet each other in the Midſt between 
Heaven and Hell, and mutually combat catch 
other. In this Mid-region is Man (as to his Spi- 
it) whilſt he liveth in the World; if he is then 
in Evil and thence in Falſes, he goeth over to the 
Side of Hell, and thence cometh into the Delight 
of doing Evil from Hatred; but if he is in Good 
and thence in Truths, he goeth over to the Side 
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of Heaven, and thence cometh into the Delight 
of doing Good from Love. The Delight of 
doing Evil from Hatred, which exſpireth from 
Hell, is the Delight of killing; but becauſe the 
Infernals cannot kill the Body, they will to kill 
the Spirit; and to kill the Spirit is to deprive it 
of ſpiritual Life, which is the Life of Heaven. 
From theſe Conſiderations it is manifeſt, 
that the Precept, Thou ſhalt not Fill, involveth 
alſo, that thou ſhalt not hate thy Neighbour; 
likewiſe, thou ſhalt not hate the Good of the 
Church and it's Truth, for if thou hateſt Good 

and Truth, then thou hateſt thy Neighbour, and 
to hate is towiſh to kill. Hence it is that. the 
Devil, by whom is underſtood Hell in it's whole 
Complex, is called by the Lord a Murderer from 
the Beginning. 

Inaſmuch as . which is a Deſire to 
kill, is oppoſite to Love for the Lord, and alſo 
to Love towards our Neighbour; and inaſmuch 
as theſe Loves make Heaven with Man, it is 
manifeſt, that Hatred, becauſe it is their Oppo- 

ſite, maketh Hell with him. Nor is the infernal 
Fire any other than Hatred; wherefore alſo the 
Hells appear as in a Fire luridly reddening ac- 
cording to the Quality and Quantity of their 
Hatred, and in a Fire luridly flaming accord- 
ing to the Quality and Quantity of their Re- 


venge from Hatred. 
G ] valine ch 


— 
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Inaſmuch as Hatred and Love are diame- 
trically oppoſite to each other, and inaſmuch as 
Hatred rhence conſtituteth Hell with Man, as 
Love conſtituteth Heaven with him, there- 
fore the Lord thus teacheth, f thou bring 
thy Gift to the Altar, and there remembereſi that 
thy Brother hath aught againſt thee ; leave there thy 
Gift before the Altar, and go thy Way, firſt be 
reconciled io thy Brother, and then come and offer 
thy Gift. Agree with thine Adverſary quickly 
whilſt thou art in the Way with him, leſt the 
Adverſary deliver thee lo the Judge, and the 
Fudge deliver thee Io the Officer, and ſlion be caſt 
mnto Priſon ; verily J ſay unto thee, then fhalt by 
no Means come out thence, till thou haſt paid the ut= 
termoſl Faribing, Matth. v. 23 to 26. By be- 
ing delivered to the Judge, and from the Judge 
to the Officer, and from this being caſt into 
Priſon, is deſcribed the State of the Man, who 
is in Hatred after Death, in Conſequence of his 
having been in Hatred againſt his Brother in the 
World; and by the Priſon is underſtood Hell; 
and by paying the uttermoſt Farthing is ſignified 
the Puniſhment which is called eternal Fire. 
Inaſmuch as Hatred is the infernal Fire, it 
is manifeſt that it is to be removed, before the : 

Love which is the celeſtial Fire can flow-in, 
and by the Light from itſelf vivify the Man; 
and that infernal Fire can in no-wiſe be removed, 

. | unleſs 
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unleſs Man knoweth whence Hatred is, and 
what Hatred is, and afterw ards ſhunncth and is 
averſe from it. Bet? 

Every Man hath hereditarily an Hatred 
againſt his Neighbour; for every Man is born 
into the Love of himſelf and of the World, 
wherefore he conceiveth a Hatred, and is from 
that enflamed, againſt all who do not unite with 
and favour- this Love, eſpecially againſt thoſe 
| who oppoſe his Concupiſcences ; for no one can 
love himſelf above all Things, and at the ſame 


Time love the Lord; and no one can love the 


World aboveall Things, and at the ſame Time 
love his Neighbour ; becauſe no one can ſerve 
two Maſters at the ſame Time, but he muſt de- 
ſpiſe and hate the one, whilſt he ſhall honour and 
love the other. Hatred is eſpecially with thoſe 
who are in the Love of ruling over all; with the 
reſt there is Enmity. 
It thall alſo be delcribed what Hatred is. 
Hatred hath in itſelf a Fire, which is the Co- 
natus [or Effort] of killing Man; that Fire 
1s manifeſted by Wrath. There is as it were an 
Hatred and thence an Anger with the good 
_ againſt the evil; this however is not Hatred, 
but an Averſion from Evil; nor is it Anger, 
but it is a Zeal for Good, in which is inwardly 
concealed the celeſtial Fire ; for they are averſe 
"2 from 
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from Evil, and ac as if they were angry at their 
Neighbour, that they may remove Evil, and 
thus conlult the Good of their Neighbour. 
When a Man abſtaineth from Hatred, and 
is averſe from and ſhunneth it as diabolical, then 
there flow eth- in through Heaven from the Lord 
Love, Charity, Mercy, and Clemency; and then 
firſt the Works which he doeth are Works of 
Love and Charity. The Works which he did 
before, however good they might appear in their 
external Form, were all Works of the Love of 
Self and of the World, in which lay concealed 
an Hatred, if they were not rewarded accord- 
| ingly. | 
So long as Hatred is not removed, 00 long 
the Man remaineth merely natural, and a Man 
merely natural remaineth in all his hereditary 
Evil; nor can he become ſpiritual, before that 
Hatred with it's Root, which is the Love of 
ruling-over all, is removed. For the Fire of 
Heaven, which is ſpiritual Love, cannot flow-in, 
ſo long as the infernal Fire, which is Hatred, 
opypoſeth and precludeth; 


THE 
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THE SIXTH PRECE PT. 
Thou ſhalt not commit Aduliery. 


WHO at this Day can believe, that the De- 
light of Adultery is Hell with Man, and that 
the Delight of Marriage is Heaven with him; 
conſequently, that ſo far as a Man is in che 
one Delight, ſo far he is not in the other, be- 
cauſe ſo far as a Man is in Hell, ſo far he is 
not in Heaven? Who at this Day can believe, 
that Adultery is the fundamental Love of all 
the infernal and diabolical Loves, and that the 
chaſte Love of Marriage is the fundamental. 
Love of all the celeſtial and divine Loves; con- 
ſequently, that ſo far as a Man is in the Love | 
of Adultery, ſo far he is in all evil Love, if not 
in Act, yet in Effort (Cona!us) ? on the contrary, 
that ſo tar as a Man is in the chaſte Love of 
Marriage, ſo far heis in every good Love, if not in 

Act, yet in Effort? Who can at this Day believe, 
that he who is in the Love of Adultery, doth 
not believe any Thing of the Word, confequently 
not any Thing of the Church; nay, that in his 
Heart he denieth a God? and on the other 
Hand, that he who is in the chaſte Love of 
Marriage, is in Charity and in Faith, and in 
Love 
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Love for God; likewiſe- that the Chaſtity of 
Marriage maketh one with Religion, and that 
the Laſciviouſneſs of Adultery maketh one with 
Naturaliſm? 

Ihe Reaſon why theſe Things are at this Day 
. is, becauſe the Church is at it's End, 
3 e as to Truth and as to Good; 
and when the Church is ſuch, then the Man of 
the Church, by an Influx from Hell, cometh into 
the Perſuaſion, that Adulteries are not deteſtable 
Things nor Abominations; and thence alſo he 
cometh into a Belief, that Marriages and Adulte- 
ries do not differ in their Eſſence, but only as to 
Order; when nevertheleſs the Difference between 
them is ſuch as between Heaven and Hell; that 
ſuch is the Difference between them, will be 
ſeen in what follows. Hence it is, that Heaven 
and the Church in the Word are underſtood, in 
the ſpiritual Senſe, by Nuptials and Marriages ; 
and that Hell and the Rejection of all Things of 
the Church are underſtood, in the ſpiritual Senſe 
7 of 1 the Word, by Adulteries and Whoredoms. 

| Inaſmuch as Adultery is Hell with Man, 
and Marriage 18 Heaven with him, 1t follows, 
that ſo far as a Maa loveth Adultery, ſo far he 
removeth himſelf from Heaven ; conſequently, 
that Adulteries ſhut Heaven and open Hell; 


this. they do, fo far as s they are bclieved to be 
_ lawful, 
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lawful, and are perceived as more delight ful 
than Marriage; wherefore the Man who con- 
firmeth Adulteries with himſelf, and commit- 
teth them from the Leave and Conſent of his 
Will, and is averſe from Marriage, ſhutteth up 
Heaven to himſelf, inſomuch that at length he 
doth not believe any Thing of the Church, or of 
the Word; be becometh altogether a ſenſual 
Man, and after Death an infernal Spirit; for, as 
was ſaid above, Adultery is Hell, and thence 
an Adulterer is a Form of Hell. 8 
Foraſmuch as Adultery is Hell, it follows, that 

unleſs a Man abſtain from Adulteries, and ſhun. 

and be averſe from them as infernal, he pre- 
cludeth Heaven to himſelf, nor can he receive 
the leaſt Influx thence. He afterwards reaſon- 
eth, that Marriages and Adulteries are fimilar; 
but that Marriages are to be preſerved in King- 
doms on Account of Order, and on Account of 
the Education of the Offspring; and that Adul- 
teries are not criminal, inaſmuch as from them 
an Offspring is equally produced as from Mar- 
riages; and that they are no Injury to Women, 
becauſe they can endure them; and further, that 
by them the Procreation of the Human Race is 

promoted; not knowing that ſuch Reaſonings, 
and ſimilar others in Favour of Adulteries, aſ- 


cend from the Stygian Waters of Hell, and that 
the 
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the luſtful oy beaſtly mes of Man, which 
he hath inherent from Nativity, attratteth and 
ſucketh them, as a Swine doth what is ſtercgra- 
cegus, with Delight. That ſuch Reaſonings, 
Which at this Day obſeſs the Minds of moſt i in c 
the Chriſtian World, are Sty gian, will be ſcen i in 
what follows. 
be That Marriage is Heaven, bY that Adul- 
150 is Hell, cannot better be ſeen, than from 
e Origin of e each. The Origin of Love truly 
c ge is the Love of. the Lord towards the 
Church, whence the Lord i Is called in the Word 
the Bridegroom and the Huſband, and the 
Church the Bride and the Wife. From this 
Marriage the Church i is a Church in common 
and in Fart. the Church'i in Part i is the Man 1 in 
whom, 115 the Church; hence i it is manifeſt, that 
the Comjunction of the Lord with the Man of 
the Church is the very Origin of Love truly 
conjugia : But how that Conjunction can be 
the Origin, ſhall alſo be explained; ; the Conjune- 
tion of the Lord with the Man of the Church 
is the Conjunction of the Good and the True ; 
from the Lord is the Good, and with Man 
is the True ; thence is a Conjunction, which is 
called the celeſtial Marriage; from this Marriage | 
exiſteth Love truly conjugial between the mar- 
ricd 
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 Hied Pair, who are in ſuch Conjunction with the 
Lord Hence it is firſt evident, that Love truly 
conj1 ial is from the Lord alone, and with 
thole who ate in the Conjunction of the Good 
and the True from the Lord; becauſe this Con- 
Junction! is reciprocal, it is deſcribed by the Lord 
that © They are in n him, and be in them,” John 
Xiv. 20. 

This Cofyundtion or this Marriage was 
this eſtabliſhed from Creation; the Man was 

created to be the Underſtanding of the True, 
and the Woman to be the Affection of the 
Good, conſequently the Man to be the True 
and the Woman to be the Good. When the 
Underſtanding. of the True, which i is with the 
Man, maketh one with the Affection of the 
Good which is with the Woman, there is A 
Conjunction of two Minds into one; this Con- 

nction is the ſpiritual Marriage, from which 
Ucheenderh Love conjuglal ; for whilſt two 
Minds are conjoined to be as one Mind, there 


is between them Love; this Love, which i is the 


Love of the ſpiritual Marriage, whilſt it de- 
faded. into the Body, becometh the Love of 
tural Marriage. That it is ſo, any one, if he 
e willing, may clearly perceive: The married 
"Bo who interiorly as to their Minds love each 


other mutually and interchangeably, love each 
H other 
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other alſo mutually and interchangeably. as to 
theit Bodies, It is known, that all Love. deſcend- 
eth into the Body from the Affection of the 
Mind, and that without that Origin no, 1 
can exiſt. | Ip 
No inaſmuch as . Origin of Love = 
jugial is the Good and the True, Which Mar- 
riage ! in it's Eſſence is Heaven, it is manifeſt 1 that 
the Origin of the Love of Adultery, is the Mar- 
riage of the Evil and the Falſe, which. in it's 
Effence is Hell. The Reaſon "why. Heaven 
is Marriage iS, "becauſe * "att who. are in the 
| Heavens are in the Marriage 'of t the Good and 
the True; "and the Reaſon why Hell. is Adul- 
15 1s, ok all who ate in the Hells are in 
the Marriage f the Evil and the Falſe; Hence 
it follows of Conſequence, that Marriage and 
Adultery a areas oppoſice 1 to each other, as Hea- 
ven and Hell! . 4 
Man Was o created that kia may pe ſpiri iritual 
100 celeſtial Love, and thus an 745 of 05 
and a Likeneſs of God: Spiritual 1 Love, which 
is the Love of the True, is an Image of "God; 
_ andceleftial Love, which 1 is the Love of the Good, 
is aLikeneſs of God: All the Angels i in che thi ird 
Heaven are Likeneſſes of God, and all the Angels 
e, ſecond Heaven are Images of God. Man 
t not become the Love wa the Image or 
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the” Likenels of God, unleſs by the Marriage of 
the True and the Good, for the True and the 
Good intimately love each other, and burn to be | 
united that they may be one; the Reaſon is, be- 
cauſe the Divine Good and the Divine True pro- 
cee united from the Lord; therefore they muſt 
be united i in an Angel of Heaven, and ina Man of 
the Church. This Unition can by no Means be 
| effected unleſs by the Marriage of two Minds i into | 
| one; for, as was before ſaid, Man was created to 
be the Underſtanding of the True, therefore the 
| True, and Woman was ſo created as to be the 
Affection of the Good, thus the Good: In them 
therefore i is given the Conjunttion of the Good 
and the True; for Love conjugial, which 
deſcendeth from that Conjunction, is the very 
eſſential Medium whereby Man, becometh the 
Löbe. which is the Image or the Likeneſs of 
God; for the married ir, who are in Love 
cot iogial from the Lord, love each other mu- 

tually and interchangeably. from the Heart, 
thus they love from the inmoſt Principles; . and 
hence; although they are apparently two, yet 
rhey” are actually one; they are two as to 
Bodies,” and one as to Life. This may be 
corpared with the Eyes, which are two as to 
Organs, but one as to Sight ; alſo with the 
Ears, Which are two as to Organs, but « one as 
| H 2 | to 
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to Hearing; ſo likewiſe the Hangs apd the Feet 
are two as to Members, but one as to:Ulſe, the 
Arms one as to Action, and dhe Feet one as tg 
the Act of Walking; i in like Manner all che other 
Pairs with Man have Reference to the Good and 
the True, the Organ or Member, which: is on 
| right, to the Good, and that v hich is on the 
left to the True. The Caſe, is ſimilar. with the 
Huſband, and his Wife, between whom, there. is 
Love truly conjugial. they ate two as, to, Bodigs, 
but one as to Life; ; wherefore alſo, two con- 
Sho gial Partners in Heaven are not called two 
- nels, but one. From theſe Configerarigns jt, 
18 manifeſt, that Man by Marriage becometh a 
Fo = of Love, and thence a, Form of Heaven, 
which is an Image : and a Likeneſs, of. the Lord. 
; Man is is bo rn into the Love of, the, Eviland | 
a the Falſe, Nie Love! 15 the Love of Adul- 
tery ; "this Love cangot be converteg.. and 
= changed i into. iritya l Loye, which i is the, Image 
of God, and ell len II leſs into celeſtial. Laxe, which, 
i the Like eneſs of God, viteſs \ by | the Magriage 
of the Good and the 'Thue from, the. Lord, and 
not fully, unleſs by the Marriage of, two. Miggs. 
and of two. Bodies. Hence it is manifeſt from, 
what Ground 1 it is that Marriages are «cleft, : 
and Aduſteries are inſernal; for Marriage i is an 
: Image of Heaven, and Love truly wache an 
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Image of the Locd; and Adultery is an Image of 
Hel}, and the Love of Adultery an Image of 
the Devil: Love conjugial alſo appeareth in the 
Spiritual World in Form as an Angel, and- the 
Love of Adultery in Form as a Devil. Reader, 
{treaſure this in thy Mind, and inquire whether 
it be true, when thou liveſt a Man-ſpirit after 
Death, and thou wilt ſee. 
How prophane and thence to be deteited 
Adulteries are, may appear from the Sandtiry of 
Marriages. ' All Things which are in the hu- 
man Body, from the Head to the Sole of the 
Foot, as well interior as exterior, correſpond to 
the Heavens; hence it is, that Man i is a He- 
ven in it's leaſt Form, and alſo that Angels and 
Spirits are in a Form perfectly human, for they 
are Forms of Heaven; All the Members Predi- 
| cated of Generation, i in each Sex, eſpecially the 
0 Womb, correſpond to the Sacieties of the third 
ot inmott Heaven; the” Reaſon. is, becauſe Love 
| truly conjugial is derived fram the Love of the 
Lord towards the Church, and from. the Love 
of the Good and the True, which Love ; is the 
Love of the Angels of the third Heaven; where 
fore Love conjugial, which thence deſcendeth 
ns the Loye of that Heaven, is Innocence, which 
is the very Eſſe of all the Good i in the Heavens 1 
| "ey the Embryos | in the Womb are in a State 
mm 
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Place, and after they ür S0fn Infant, "ia o 
State of Innocence; the Mother is ; affected I 
like: Manner towards them. ok ani 

: Inaſmuch as ſuch is the car nge 

Rc of the genital Members of each Sex, it is thani- 
feſt that from Creation thoſe Members? are holy, | 
and therefore are ſolely dedicated to chaſte and 
pure conjugial Love, and not to be Prophaned 

by the unchaſte and i impure Love of Adultery, 

_ whoreby''a Man converteth the Tedven with 
himſelf into Hel; for as the Love of Varriige: 
correſponds to the Love of the ſupreme Hervey 
which is Love for the Lord from the Lord, f. * 
the Love of _ migrated to the Love bf 
mer Hell. 5 5 

The Reaſon wly the Love of Mitriage A 
holy and celeſtial is, becauſe it commenceth ab den 
the Lord himſelf in the inmoſt Princi ples of Man, 
and deſcendeth according to Order to the — 
mates of the Body and thus filleth'the Hgẽ Man 

wich celeſtial Love, and induceth in him the 
Form of the Divine Love, which For 1 1s. 
Form of Heaven, and is the Image of the Lord. 
hath boen ſaid above. But the Love of Adultery | 
commenceth from the Ultimates of Man 1. e | 
from ai laſcivious and impure Fire here, and * 
thencs;/contrary to Order, penetrateth towards ö 
— always into the Things of Man * 


1 | Proprium, 
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| Proprium, which are e Nothing but Evil, and in- 


duceth i in them the Form of Hell, which i is an 
Image of the Devil. Wherefore the Man who 
loyeth, Adultery, and is, averſe from Marriags, i is 
in n Form a Devil. | 

Inaſmuch as the Members of 8 in 
eich Sex correſpond to the Societies of the third 


Heaven, and the Love of a married Pair to the 


Love of the Good and the True, therefore alſo 
| thoſe Members and that Love x to "this 
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Divine True 26205 to the Divine Good pro- 


= ceeding | from the Lord ; hence. it 1s,. that wm 


Lord is called the Word ; hence alſo it is, that in 
- ſingular the Things of the Word there is the 
Marriage of the Good and the True, or the 
celeſtial Marriage: That there. is this Cor- 
reſpondency, is an Arcanum not yet known in 
the World, but manifeſted and confirmed to me 
from , much Experience. From this Circum- 
lance alſo it is evident how holy and celeſtial 
Marriages, are in themſelves, and how prophane | 
and diabolical are Adplegricp-: Hence alſo it 15% 


4 £ : 


the. \ Word ſelf, "of no Account, nay, if hey? | 


mould ſpeak from the Heart, they would blaſ- 
pheme the holy Things which are in the Word: 
This they g9. hen they begome Spirits after 
| | Death, 


4 
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Deach, for e every Spirit } is compelled to ſpeak 
from che Hear, that his interior Thoughts may 
be revealed. 
' *Inaſmiuch as all the Delights which a Nan 

_ hath in the Natural World, are changed into: 
telt Correſ pondencies i in the Spiritual World, 
fo ate the Delights of the Love of Marriage, and 
tlic Delights of the Love of Adultery. The 
Love of Marriage i is repreſented in the Spirituał 
World as a Virgin, whoſe Symmetry of Form is 
fluch as to inſpire the Beholder with the Delights 
of Life; but the Love of Adultery i is repre! cated 
in the Spiritual World by an old Woman, whoſe 
Beſormity is ſuch as to inſpire the Beholder with 
Cbldiieſs and Death, as to every Delight of Life. 
HFeuck it is; that in the Heavens the Angels bave 
4 Bedury atcotding to the Quality of Love ten- 
jbgial with chem, und that in the Hells the 
Defothdity of Spirits is according to the Quality 

of the Loe of Adultery with them: In a Word, 
ick the Angels of Heaven, decording to their 
eonjilgit# Love, there is in their Faces, in the 
Seſtures of their Body, and in their Speech, 
Eife; but Wick the Spirits of Hen, there is in 
their Fices  nccotding to their Love of Adultery, 
Beach. 
A Bells of Love conſul iti the $61- 
grit Wort are RAINY reps reſented by Fra- 


grances 
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grances exhaling from Fruits and Flowers of 
various Kinds; but the Delights of the Love of 
Adultery are there ſenſitively repreſented by the 
bad Smells exhaling from ſtercoraceous and pu- 
trid Subſtances of various Kinds; the Delights 
of the Love of Adultery are alto actually changed 
into ſuch Things, becauſe all the Delights of 
Adultery are ſpiritual Filths; hence it is, that 
from the Brothels in the Hells there exhale 
filthy Savours which excite Vomiting. 
How holy Marriages are in themſelves, that 
is, from Creation, may be ſcen from this Con- 
ſideration, that they are the .Seminaries of the 
Human Race, and becauſe the Angelic Heaven 
is from the Human Race, they are alſo the Semi- 
naries of Heaven; conſequently, that by Mar- 
riages not only the Earths but alſo the Heavens 
are filled with Inhabitants; and becauſe the End 
of all Creation is the Human Race, and thence 
Heaven, wherein the Very Divine may dwell as in 
it's own, and as it were in itſelf, and the Procrea- 
tion of them according to Divine Order is eſtab. 
_ liſhed by Marriages, it is manifeſt how holy they 
are in themſelves, thus from Creation, and how | 
holy they ought thence to be held. The Earth 
indeed may equally be filled with Inhabitants by 
Fornications and Adulteries as by Marriages, but 
not Heayen; the Reaſon is, becauſe Hell is 
13 from 
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from Adulteries, and Heaven from Marriages : 
That Hell is from Adulteries, is becauſe Adultery | 
is from the Marriage of the Evil and the Falſe, 
from which Hell in it's whole Complex is called 
Adultery ; and that Heaven is from Marriage, is 
becauſe Marriage is from the Marriage of the 
Good and the True, from whence alſo Heaven in 
it's whole Complex is called Marriage, as was 
ſhewn above in it's proper Article, 
By Adultery is underſtood, where the Love 
+ thereof, which is called the Love of Adultery, 
doth reign, whether it be within Matrimonies or 
without them; and by Marriage is underſtood, 
where the Love thereof, which is called Love 
conjugial, doth reign. That the Earth might 
equally be filled with Inhabitants by Fornications | 
and Adulteries, as by Marriages, will be further 
explained in the following Article, When the 
Procreations of Mankind are effected by Mar- 
riages, in which the holy Love of the Good and 
the True from the Lord doth reign, then the 
fame taketh Place in the Earths as in the Hea- 
vens, and the Kingdom of the Lord in the Earths 
correſpondeth to the Kingdom of the Lord in 
the Heavens; for the Heavens conſiſt of Societies 
arranged in Order according to all the Varieties 
of celeſtial and ſpiritual Affections, from which 
Arrangement exiſteth the Form of Heaven, 


which 
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which ſupereminently exceedeth all the Forms 
in, the Univerſe. There would be a ſimilar 
Form in the Earths, if the Procreations there 
were effected by Marriages, in which Love tru- 
ly conjugial reigneth; for then, how many Fami- 
lies ſoever might ſucceſſively deſcend from one 
Father of a Family, ſo many Images of the 
Societies of Heaven would exiſt in a ſimilar 
Variety; the Families would then be like Trees 
bearing Fruit of various Species, from which as 
many Gardens would be produced, each con- 
taining it's own Species of Fruits, which Gar- 
dens taken together would preſent a Form of a 
_ celeſtial Paradiſe; but theſe Things are com- 
- paratively ſpoken, becauſe Trees ſignify the Men 
of the Church, Gardens Intelligence, Fruits the 
Goods of Life, and Paradiſe Heaven. It was 
told me from Heaven, that ſuch a Correſpon- 
dency of the Families on Earth with the Societies 
in the Heavens exiſted with' the moſt ancient 
People, of whom the firſt Church on this Earth 
vas conſtituted, which was alſo called by the 
ancient Writers the Golden Age, for this Rea- 
ſon, becauſe Love for the Lord, mutual Love, 
Innocence, Peace, Wiſdom, and Chaſtity in Mar- 
_ Tiages then reigned; and it was alſo told me from 
Heaven, that they then interiorly ſnuddered 
with Horror at Adulteries, as at the abominable 


N of Hell. | 
| bs That 
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That Heaven is from Marriages, and that 
Hell is from Adulteries, was ſaid above; it ſhall 
now be xplained how this is to be underſtood : 
The hereditary Evils, into which a Man is born, 
'are not from Adam on Account of his cating of 
the Tree of Knowledge, but from his Parents on 

Account of their Adulteration of the Good and 

Falſiſication of the True, thus on Account of the 
Marriage of the Evil and the Falſe, from which 

the Love of Adultery exiſteth. The reigning 

Love of the Parents is by Traduction derived and 
tranſcribed into the Offspring, and becometh 

their Nature; if the Love of the Parents be the - 

Love of Adultery, it is alſo the Love of the Evil 

to the Falſe, and of the Falſe to the Evil; from this 

Origin Man deriveth all Evil, and from Evil he 
hath Hell. From theſe Conſiderations it is ma- 
nifeſt, that Man hath Hell from Adulteries, unleſs 
he be reformed from the Lord by Truths, and by 
a Life according to them ; nor can any one be re- 
formed unleſs he ſhun Adulteries as infernal, and 
love Marriages as celeſtial; thus and no other- 
wiſe is the hereditary Evil broken, and hecomerh | 
milder in the Offspring. 

It is however to be noted, that although a 
Man be indeed born a Hell from his adulterous 
Parents, yet nevertheleſs he is not born unto Hell, 
Þut unto Heaven; for it is Proviqed by the Lord, 

| that 
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that no one is condemned unto Hell on Account 

of his hereditary Evils, but on Account of the 
Evils which the Man had actually made his own 
by Life; as may appear from Infants after 
Death, who are all adopted by the Lord, edu- 
cated under his Auſpices in Heaven, and ſaved; 
from which it is evident, that every Man, al- 
though from connate Evils he is a Hell, yet he is 
not born unto Hell, but unto Heaven. It is alſo 
the ſame with every Man born. from Adultery, 
if he do not himſelf become an Adulterer ; by 
becoming an Adulterer is underſtood to live in 
the Marriage of the Evil and Falſe, by think- 
ing Evils and Falſes from the Delight of them, 
and by doing them from the Love of them: 
every Man, who doeth theſe Things, becometh 
alſo an Adulterer. 

It is alſo a Principle of the Divine Juſtice, 
that no Man ſhould ſuffer Puniſhments on Ac- 
count of the Evils of his Parents, but on Ac- 
count of his own ; wherefore it is provided by 
the Lord, that his hereditary Evils ſhould nor 
recur after Death, but the Evils which are pro- 
perly his own, and on Account of thoſe Evils, 

when they recur, the Man is then puniſhed. 
It was faid above, that the Difference be- 
tween the Love of Marriage and the Love of 
Adultery is as between Heaven and Hell; 

| ſimilar 
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fimilar is the Difference between the Delights of 
thoſe Loves, for Delights derive all their Quality 
from the Loves in which they originate. The 
Delights of the Love of Adultery. derive their 
Quality from the Delights of doing evil Uſes, 
thus of doing Evil; and the Delights of the 
Love of Marriage from the Delights of doing 
good Uſes, thus of doing Good; ſuch therefore 
as is the Delight which the evil have in doing 
Evil, ſuch is the Delight of their Love of Adul- 
tery, becauſe the Love of Adultery deſcend- 
eth from thence; that it deſcendeth from this 
Love, can ſcarcely be believed by any one, 
nevertheleſs thence is it's Origin; hence it is 
manifeſt, that the Dclight of the Love of Adul- 
tery aſcendeth from the loweſt Hell. But on the 
- contrary, the Delight of the Love of Marriage, 
| inaſmuch as it is from the Love of the Con- 
junction of the Good and the True, and from 
the Love of doing Good, is a celeſtial Delight; 
it deſcendeth even from -the inmoſt or third 
Heaven, where Love for the Lord proceeding 
from the Lord doth reign. Hence it may appear, 
that the Difference between thoſe two Delights 
is as between Heaven and Hell. $ 
Yet, what is wonderful, it is believed, that 
the Delight of Marriage and the Delight of 
Adultery are ſimilar, when nevertheleſs ſuch is 
the ä 
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the Difference between them as hath been now. 
ſaid; but the Difference cannot be diſcerned 
and perceived by any other, than by him who 
is in the Delight of Love conjugial; he who 
is in this Delight, manifeſtly perceiveth, that 
in the Delight of Marriage there is not any 
Thing impure. and unchaſte, thus not any 
Thing laſcivious; and that in the Delight of 
Adultery there is Nothing but what is impure, 
unchaſte, and laſcivious; he perceiveth, that 
Unchaſtity aſcendeth from below, and that 
Chaſtity, deſcendeth from above; whereas 
he who is in the Delight of Adultery, can- 
not perceive thoſe Things, becauſe he per- 
ceiveth what 1s infernal, as his celeſtial (Good). 
From theſe Conſiderations it follows, that the 
Love of Marriage in it's ultimate Act is Purity 
itſelf and Chaſtity itſelf, and that the Love of 
Adultery in it's Acts is Impurity inet and Un- 
chaſtity itſelf. 
Bs Inaſmuch as the Delights of each Love 
appear exteriorly ſimilar, although interiorly 
they are altogether diſſimilar, becauſe they are 
Oppoſites, it is therefore provided by the Lord, 
that the Delights of Adultery ſhould not aſcend 
into Heaven, likewiſe that the Delights of Mar- 
riage ſhould not deſcend into Hell ; yet never- 
theleſs that there . be ſome Correſpondency 
of 
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of Heaven with Prolification in Adulteries, 
though none with the Delight itſelf in them. 
It was faid, that the conjugial Love, which 
is natural, deſcendeth from the Love' of the 
Good and the True, which Love is ſpiritual ; 
hence this ſpiritual is in the natural Love of 
Marriage, as a Cauſe in it's Effect; from the 
Marriage therefore of the Good and the True 
exiſteth the Love of fructifying, namely, Good 
by Truth, and Truth from Good, from which 
Love deſcendeth the Love of prolificating, 
in which is every Delight and Pleaſure. On 
the other Hand, the Love of Adultery, which 
is natural, exiſteth from the Love of the Evil 
and the Falſe, which Love is ſpiritual or it 
the Spirit; hence this ſpiritual is in the na- 
tural Love of Adultery, as a Cauſe in it's 
Effect; from the Marriage therefore of the 
Evil and the Falſe through Love, exiſts the 
Love of fructifying, namely, the Evil by the 
| Falſe, and the Falſe from the Evil, from which 
Love deſcendeth the Love of prolificating in 
Adulteries, in which is their every g ns and | 
en- 5 
That in the Love of vrolificatidig every 
Pelight and Pleaſure, is becauſe all that is de- 
ligbtful, pleaſant, bleſſed, and happy, in the 


univerſal Heaven and in the univerſal” World, v 
from 
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from Creation is collated into the Effort 

and thence into the Act of producing Uſes, 
which Joys increaſe in an aſcending Degree ac- 
cording to the Goodneſs and Excellence of the 
Uſes, to Eternity: Hence it is manifeſt, from 
whence there is ſo great a Pleaſure in prolifica- 
ting, which exceedeth every other Pleaſure; the 
Reaſon of it's exceeding, is on Account of it's 
Uſe excedding all other Uſes, which is the Pro- 
creation of the Human Race and thence of 
Heaven. Hence alſo there is a Pleaſure and 
Delight in Adultery; but becauſe the Prolifica- 
tion thereby correſpondeth to the Production 
of the Evil by the Falſe, and of the Falſe from 
the Evil, hence that Pleaſure and Delight by 
Degrees decreaſeth and becometh vile, until 
it is at length changed into a Loathing and 
Nauſeating. 

Inaſmuch as the Delight of the Love of 
Marriage is a celeſtial Delight, and the Delight 
of Adultery an infernal Delight, as was ſaid 
above, thence it is that the Delight of Adul- 

tery is from ſome impure Fire, which coun- 
terſeits the Delight of the Love of Good whilſt 
it continueth, yet in itſelf it is the Delight 
of the Love of Evil, which in it's Eſſence is the 
Delight of Hatred againſt the Good and the 
True; and inaſmuch as it's Origin is thence, 

K there 
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there is not any Love between an Adulterer 
and Adultereſs, but ſuch as is the Love of Ha- | 
tred, which is of ſuch a Nature, as that they can 
be in Conjunction in Externals, but not in In- 
ternals; for in the Externals there is a fiery 
[ Principle ], v hilſt in the Internals there is Cold, 
Wherefore alſo after a ſhort Time the fiery . 
[Principle] is extinguiſhed, and the cold, ſuc- 
ceedeth, attended either with \Impotence or 
with Averſion as from ſomewhat filthy. 

It was given alſo to ſee this adulterous Love 
in it's Eſſence, which vas ſuch, that within it 
was deadly Hatred, but without it appeared as 
fiery, enkindled from ſtercoraceous, putrid, and 
fœtid Subſtances; and accordingly as that Fire 
with it's Delight burnt out, ſo by Degrees ex- 
pired the Life of mutual Speech and Converſa- 
tion, and produced Hatred, firſt under a Species 
of Contempt, afterwards of Averſion, then of 
| Rejection, and at length of Blaſphemation and 
Fighting ; and what was wonderful, although 
they held each other in Hatred, yet they could 
come together by Turns, and then feel the De- 
light of Hatred as the Delight of Love, hut this 
from the Pruriency of ;the Fein, ngo 
Ĩbe Delight of Hatred and thence of doing 
Evil with thoſe who are in Hell, is ſuch, as can- 
not be deſcribed or believed; to do Evil is the 


Joy 
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Joy of their Hearts, and this they call their 
Heaven. Their Delight of doing Evil deriveth 
all it's Quality from Hatred and Revenge againſt 
the Good and the True; wherefore being excited 
with a deadly and diabolical Hatred, they rage 
againſt Heaven, eſpecially againſt thoſe who are 
thence and adore the Lord; for they burn vehe- 
mently to lay them, and becauſe they can- 
Not ſlay their Bodics, they will to deſtroy their 
Souls. It is therefore the Delight of Hatred, 
which being made fiery in the Extremes, and 
injected into the laſcivient Fleſh, becometh in 
that Moment the Delight of Adultery; whilſt 
the Soul, in which the Hatred concealeth itſelf, 
at that Time retracteth itſelf within. It is from 
this Ground rhat Hell is called Adultery; and 
from this alſo it is, that Adulterers are deſpe- 
rately unmerciful, ſavage, and cruel. This now 
is the infernal Marriage. KEE: 
Inaſmuch as Adultery is fiery in the Ex- 
ternals and cold in the Internals, and as on this 
Account the Internal does not produce the Ex- 
ternal, as is the Caſe in Marriages, but they 
mutually a& againſt each other; thence it is 
that the Man feels Impotency if the Woman 
wills, and the more if ſhe ſolicits the Act; for 
the Internal which is cold then cometh into Ef- 
fort, and flows into the fiery [Principle] which 
K 2 74 i 
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is in the Externals, and extinguiſhes it, and thus 
caſts. it off as unfit for Uſe: Add to this, that 
the Luft of violating, which alſo kindles PA 

pure Fire, then periſhes. | 
It was faid, that the Love of Adultery is is a 
Fire enkindled from 1 impure Subſtances, which 
ſhortly burns out, and is changed into. Cold, 
and into an Averſion correſponding to Hatred: 
ut; it is otherwiſe with the Love of Marriage; 
this | is a Fire enkindled from the Love of the 
0 Good and the True, and from the Delight of . 
Well-doing, thus from Love to the Lord yt 
from Love towards the Neighbour, This Fire, 
which from it's Origin is celeſtial, is ſull of innu- 
merable Delights, that is to ſay, as many as are 
the Delights and Bleſſedneſſes of Heaven: It has 
been told me, that ſo many and ſuch are the 
Delights : and Pleaſantneſſes in that Love, which 
are manifeſted by Turns, that they cannot be num 
bered or deſcribed; they are alſo multiplied with 
continued Augmentations to Eternity. The Ori- 
gin of thoſe Delights is from this Circumſtance, 
that conjugial Partners deſire to be united 
into one as to their Minds, and that into 
| ſuch Union Heaven conſpireth from the Marri- 
age of the Good and the True therein from the 
| Lord. —] am deſirous to relate ſome Particulars 
concerning the Marriages of Angels in Hea- 
ven; 
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yen; they ſay, that they are in continual Po- 
tency; that after the conjugial Acts there is 
never any Wearineſs, much leſs any Sadneſs, 
but Alacrity of Life, and Hilarity of Mind; 
that the conjugial Partners mutually paſs the 
Night ſo emboſomed as if they were created 
into one; that the Effects are ſo conſtantly 
opened, that they are never deficient whilſt they 
will, becauſe without theſe Effects, their Love 
would be as the Vein of a Fountain ſtopped ups 
the Effect openeth that Vein, and maketh it's 
Perennity, and alſo Conjunction that they may 
be as one Fleſh, for the vital [Principle] of the 


Man addeth itſelf to the vital [Principle] of 


the Wife, and joins them together. They 
ſay, that the Delights of the Effects cannot be 
deſcribed by the Expreſſions of any Language 
in the Natural World, nor be thought of in any 
Ideas, unleſs ſuch as are ſpiritual, and even 
theſe cannot exhauſt the Subject. | 
That Love truly conjugial containeth in 
jtſelf fo many ineffable Delights, as can nei- 
ther be numbered nor expreſſed, may appear alſo 
from this, that that Love is the fundamental of 


all Loves celeſtial and ſpiritual, inaſmuch as by 


it Man becometh Love, for from it one conju- 
glal Partner loveth the other, as the Good 


yen the True, and the True loveth the Good, 
thus 
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thus repreſentatively a as the Lord Ioveth [TROY 
and the Church; ſuch Love cannot exiſt but by 
Marriage, in which the Man is the True and 
the Wife the Good. When a Man is become 
ſuch Love by Marriage, then alſo he is in Love 
10 the Lord and in Love towards his Neigh- 
bour, therefore in the Love of every Good, and 
in the Love of every Truth; for from Man as 
Love there cannot proceed any Thing but Loves 
of every Kind; hence it is, that Love conjugial 
is the fundamental Love of all the Loves of 
Heaven. Now becauſe it is the fundamental 
Love of all the Loves of Heaven, it is alſo the 
fundamental of all the Delights and Joys of 
Heaven, for every Delight and Joy is of Love. 
From theſe Conſiderations it follows, that celeſ- 
tial Joys, in their Order and in their Degrees, 
drive their reſpective Origins and Cauſes from 
conjugial Love. 

From the Felicities of Marriages a Con- 
cluſion might be drawn reſpecting the Infelici- 
ties of Adulteries, namely, that the Love of 
' Adultery is the fundamental of all infernal 
Loves, which in themſelves are not Loves, but 
Hatreds; therefore it is the Love of Adultery | 
from which flow Hatreds of every Kind, as well 
againſt God as againſt the Neighbour, in ge- 


neral againſt all the Good and the True of 
e | a Hca- 
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| Heaven and of the Church, whence to it be- 
long all Infelicities; for, as was before faid, fro 
Adulteries a Man becometh a Form of Hell, 
and from the Love thereof an Image of the 
Devil. 
That from Marriages, in which Is Low 
| truly conjugial, all Delights and Felicities in- 
_ creaſe, even to the Delights and Felicities of 
the inmoſt Heaven ; and that all that is unde- 
lightful and unhappy in Marriages, in which 
the Love of Adultery reigns, increaſe in Dirc- 
fulneſs even to the loweſt Hell, may be ſeen in 
| the Work concerning Heaven AMD. Herr, 
n. 386. 
Love truly conjugial is from the Lord 
alone; the Reaſon is, becauſe it deſcendeth 
from the Lord's Love towards Heaven and the 
Church, and thence from the Love of the Good 
and the True; for it is the Lord from whom 
is the Good, and it is Heaven and the Church 
in whom is the True: Hence it follows, that 
Love truly conjugial in it's frſt Eſſence is Love 
for the Lord. Hence it is that no one can be in 
Love truly conjugial, and in it's Pleaſanteſſes, 
Delights, Bleſſedneſſes, and Joys, but he who ac- 
5 knowledgeth the Lord alone, that is, the Trine 
in him: Wholo approacheth the Father as 2 
Perſon by himſelf, or the Holy "PE as a Per- 
fon 
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ſon by bimſelf, and thoſe not in the Lord, luck 
Y one cannot have conjugial Love. 
The genuine conjugial [ Principle] is given 
eſpecially i in the third Heaven, becauſe the An- 
gels there are in Love for the Lord, they acknow- 
tedge him alone as God, and do his Command- 
ments; to do his Commandments is to them 
to love him; the Commandments of the Lord 
are to them the Truths in which they receive 
him; there is a Conjunction of the Lord with 
them and of them with the Lord, for they 
are in the Lord, becauſe in the Good, and the 
Lord i is in them, becauſe in the Truths which 
are with them; this is the celeſtial Marriage, 
from which deſcendeth Love truly conjugial. 
Inaſmuch as Love truly conjugial in it's 
firſt Eſſence is Love for the Lord derived from 
the Lord, it is alſo Innocency. Innoceacy is 
for a Man to love the Lord as his Father, by 
doing his Commandments, and willing to 
be led by him, and not by himſelf, thus as an 
Infant. Becauſe Innocency is ſuch a Love, it. 
is the very Eſe of every Good, and hence a 
Man hath fo much of Heaven in himſelf, or is ſa 
much in Heaven, as he is in conjugial Love, 
| becauſe he is ſo much in Innocency. *. 
Inaſmuch as Love truly conjugial is Inno- 


ceney, therefore the Sports of conjugial Partners 
are 
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are as the Sports of Children with each other, 
and they are ſo far ſuch Sports, as they love cacft 
other; as appears with all in the firſt Days after 
the Nuptials, when their Love emulates the 
Love truly conjugial. The Innocency of con- 
jugial Love is underſtood in the Word by 
the Nakedneſs at which Adam and his Wife 
bluſhed not, by Reaſon that there is Nothing 
laſcivious, and thence Nothing of Shame be- 
tween conjugial Partners, any more than be- 
tween Infants when they are naked one amongſt 
another. | ee 

Inaſmuch as conjugial Love in it's firſt Ef. 
ſence is Love for the Lord derived from the 
Lord, and is thence alſo Innocency, therefore 
likewiſe Love conjugial is Peace, ſuch as is in 
the Heavens with the Angels; for as Innocency 
is the very Eſſe of every Good, ſo Peace is the 
very Eſſe of every Delight from Good, conſe- 
quently it is the very Eſſe of every Joy be- 
tween conjugial Partners. Now inaſmuch as 
all Joy is of Love, and Love conjugial is the 
fundamental Love of all the Loves of Heaven, 
therefore Peace itſelf principally reſideth in 
conjugial Love. That Peace is a Bliſs of 
Heart and of Soul ariſing from the Conjunc- 
tion of the Lord with Heaven and the Church, 
thus alſo from the Conjunction of the Good 
OE + | and 
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and the True, whilſt there is a Ceſſation of every 
Variance. and Combat of the Evil and the 
Falſe with the Good and the True, may, be 
ſeen in the ArocaLxPSIs EXPLICATA, n. 3653 
and becauſe Love conjugial deſcendeth from 
thoſe Conjunctions, therefore alſo every Delight 
of that Love deſcendeth and deriveth it's Eſſence 
from celeſtial Peace. That Peace alſo ſhines 
forth: as a celeſtial Bliſs from the Faces of the 
. con} jugial Partners who are in that Love, and from 
that Love mutually aſpect each other; nor can 
ſuch celeſtial Bliſs, which intimately affecteth the 
Delights of their Loves, and is called Peace, be 
given with any other than with thoſe, who can 
Intimately, thus as to their very Hearts, be con- 
r | 

A Man hath ſo much * Gro Jncelligence 
and Wiſdom, as he hath conjugial Love, be- 
cauſe conjugial Love deſcendeth from the Love 

of the Good and the True, as an Effect from 
it's Cauſe, or as the Natural from it's Spiritual; 
and it is from the, Marriage of the Good and 
the True, that the Angels of the three Heavens 
have all their Intelligence and Wiſdom; for In- 
telligence and Wiſdom are Nothing elſe but the 
Reception of Light and Heat from the Lord as a 
Sun, that is, the Reception of the Divine True 
conjoined with the Divine Good, and of the Di- 
vine 
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vine Good conjoined to the Divine True, 
thus it is the Marriage of the Good and the 
True from the Lord. That it is ſo, hath 
appeared manifeltly from the Angels in the 
Heavens; they, when ſeparated from their con- 
jugial Partners, are indeed in Intelligence, but 
not in Wiſdom ; but when they are with their 
conugial Partners, they are alſo in Wiſdom 
and what I wondered ar, as they turn the Face 
each to his conjugial Partner, ſo far they are in 
a State of Wiſdom; for the Conjunction of the 
True and the Good is effected in the Spiritual 
World by Aſpect, and the Wife there is the 
Good, and the Man | is the True, wherefore as 
the True turneth itſelf to the Good, ſo the 
True is vivified. By Intelligence and Wiſ- 
dom is not underſtood Ingenuity of reaſoning 
concerning Truths and Goods, but the Faculty 
of ſeeing and underſtanding Truths and Gocds, 
which Faculty Man hath from the Lord. 
From Love truly conjugial there is Power 
and Protection againſt the Hells, becauſe againſt 
the Evils and Falſes which aſcend from the 
Hells ; the Reafon js, becauſe by conjugial 
Love Man hath Conjunction with the Lord, 
and the Lord alone hath prevailing Power over 
all the Hells; likewiſe becauſe by conjugial 


Love Man hath Heaven and the Church, where- 
25 | es fore 
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fore as the Lord continually protecteth Heaven 
and the Church from the Evils and the Falſes 
| which riſe up from the Hells, ſo he protecteth 
all who are in Love truly conjugial, for with 
theſe and no others is Heaven and the Church; 

for Heaven and the Church is the Marriage of 
the Good and the True, from which is Love con- 
jugial, as was ſaid above. Hence it is, that Man 
by conjugial Love hath Peace, which is an in- 
| moſt Joy of Heart ariſing from a thorough Secu- 
rity againſt the Hells, and from Protection 
againſt the Infeſtations of the Evil and of the 

Falſe thence derived. 

They who are in Loye truly. 3 
after Death, when they become Angels, return 
into their Youth and Adoleſcence; the Males, 
how ſoever worn out with Age, become young 
Men, and the Wives, howſoever worn out with 
Age, become young Women; each conjugial 
Partner returns into the Flower and into the 
Joys of the Age, i in which conjugial Love be- 
gins with new Delights to exalt the Life, 
and to inſpire Sportiveneſs, for the Sake of 
Prolification: Into this State cometh, the Man 
firſt, exteriorly, and afterwards more and 
more interiorly to Eteroity, who had ſhunned. 
Morne as Sins, and was e 5 


* 
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in the World. Inaſmuch as they ever grow 
interiorly young, it follows, that Love truly 
conjugial continually increaſeth, and entereth 
into it's Delights and Satis factions, which were 
provided for it from the Creation of the World, 
which are the Delights and Satisfactions of the 
inmoſt Heaven ariſing from the Lord's Love 
towards Heaven and the Church, and thence 
from the Love of the Good and the True be- 
tween each other, from which Love is —__ 
Joy in the Heavens. 

The Reaſon why Man thus groweth young 
in Heaven, is becauſe he then entereth into the 
Marriage of the Good and the True, and there 
is in the Good an Effort of continually loving 
the True, and there is in the True an Effort of 
continually loving the Good, and then the Wife 
is the Good in Form, and the Man is the True 
in Form; from that Effort Man puts off all the 
Severity, Sadneſs, and Dryneſs appertaining to 
Age, and puts on the Livelineſs, Gladneſs, and 
Freſhneſs of Youth, from which the Effort 
liveth and becometh Joy. It hath been told me 
from Heaven, that they have then a Life of 
Love, which cannot otherwiſe be deſcribed, 

ran that it is a Life of Joy itſelf, 
That the Man, who liveth in Love truly 

üg in the World, cometh after Death 

57 | | into 
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into 'the celeſtial Marriage, which is of the 
Gbod and True, ariſing from the Marriage 
af the Lord with the Church, appears manifeſt 
from this Circumſtance, that from the Marriages 
in ne Heavens, although married Partners are 
there conſociated in like Manner as in the 
Earths, there are not born Children, but inſtead 
of Children Goods and Truths, and thence 
Wiſdom, as hath been ſaid above; hence it is, 
that by Births, Nativities, and Generations in 
the Word, in it's ſpiritual Senſe, are underſtood 
ſpiritual Births, Nativities, and Generations; 
chat by Sons and Daughters are underſtood 
the Truths and Goods of the Church; and 
other Things, but of a ſimilar Nature, by 
Daughters in Law, Mothers in Law, and Fa- 
thers in Law. From theſe Conſiderations it 
may alfo clearly be ſeen, rhat Marriages in 
che Earthis correſpond to Marriages. in the 
Heavens, and that Man after Death cometh 
into Correſpondency, namely, from natural 
corporcal Marriage, into ſpiritual celeſtial Mar- 
riage, which is n n Tn the Joy « wok 

OO. | | | 

From ak Le is all the Muti, 
del of the Angels, thus each Angel is beautiful 
acbording to that Love; for all the Angels are 
Forms oftheir'« own” Affections, for this Reaſon, 
M | be- 
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becauſe in Heaven it is not permitted to feign, 
with the Face, Things which are not of the Af- 


fection, wherefore the Face of the Angels is a 


Type of their Mind; whilſt therefore they have 
conjugial Love, they have Love for the Lord, 
they have mutual Love, they have the Love of 
| the Good and the Love of the True, they 
have the Love of Wiſdom : Theſe Loves 


with them form their Faces, and preſent them 


felves as Fires of Life in their Eyes, to which 
moreover Innocence and Peace are added, which 
complete their Beautifulneſs. Such Forms are 
the angelic Forms of the inmoſt Heaven, and 
are Forms truly human. 

From what has been hitherto related, it may 


be concluded what Good reſults from Chaſtity 


in Marriages, conſequently what are the good 
Works of Chaſtity, which are done by the Man 
who ſhunneth Adulteries as Sins-againſt God; 


good Works of Chaſlity are thoſe which con- 
cern either the conjugial Partners themſelves, or 


their Ofis3pring and Poſterity, or the celeſtial 


Societies: Good Works of Chaſtity, which con- 


cern the conjugial Partners themſelves, are Loves 
ſpiritual and celeſtial, are Intelligence and Wiſ- 
dom, are Innocence and Peace, are Power and 
Protection againſt the Hells, and againſt the 
Exils and Falles thence derived, and are mani- 


fold 
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are the Oppoſites to thoſe Goods. For Exam- 
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fold Joys and Felicities to Eternity, all which 
are to them who live in chaſte Marriages, ac- 


. cording to what hath been ſaid before. Good 


Works of Chaſtity, which concern the Offspring 
and Poſterity, are, that ſo many and ſo great 


Evils are not connate by Birth in Families, for 


the reigning Love of the Parents is by Tra- 


duction derived into the Offspring, and ſome- 


times into late Poſterity, and becometh their 


hereditary Nature; this is broken and is made 


mild with the Parents who ſhun Adulteries 


as infernal, and love Marriages as celeſtial. 
| Good Works of Chaſtity, which concern the 


celeſtial Societies, are, that chaſte Marriages 


are the Delights « of Heaven, that they are it's 


Seminaries, and that they are it's Firmaments ; 
they afford Delights to Heaven by Commu- 
nications; they are Seminaries to Heaven by 


Prolifications ; and they are Firmaments to 


Heaven by Power againſt" the Hells, for the 
diabolic Spirits, at the - Preſence of conjugial 
Love, become furious, mad, and impotent of 
Mind, and caſt themſelves into the Deep. 
From the Goods enumerated and deſcribed, 
which are conſequent upon chaſte Marriages, 
it may be concluded what are the Evils which 
are conſequent upon Adulteries, for theſe Evils 


ple, 
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ple, in Place of the Loves ſpiritual and celeſtial, 
which they have who live in chaſte Marriages, 
are Loves infernal and diabolic to thoſe who 
live in Adulteries; in Place of the Intelligence 
and Wiſdom, which they have who live in chaſte 
Marriages, are Inſanities and Follies to thoſe 
u ho live in Adulteries; in Place of the Inno- 
cence and Peace, which they have who live 
in chaſte Marriages, are Guile and Diſquietude 
to thoſe who live in Adulteries; in Place of the 
Power and Protection againſt the Hells, which 
they have who live chaſtely in Marriages, are 

the Aſmodæan Dæmons themſelves and Hells to 
thoſe who live in Adulteries; in Place of the 
Beautifulneſs, which they have who live chaſtely 
in Marriages, is Deformity to thoſe who live 
in Adulteries, monſtrous according to the Qua- 
lity of their Adulteries. The ultimate Lot of 
Adulterers i is, that from the extreme Impotence, 
to which they at length reduce themſelves, they 
become void of all the Fire and Light of Life, 
and dwell ſolitary in Deſarts as Things inert, 
and weary of their own Life. 

Ive truly conjugial cannot be given but 
between two; as neither can the Lord's Love to- 
wards Heaven, which is one from him and in 
him; or towards the Church, which in like Man- 
ner as Heaven is one from him and in him. 
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All who are in the Heavens, and in the Church, 
muſt be one from mutual Love originating in 
Love for the Lord. An Angel in Heaven, anda 
Man in the Church, who does not thus make one 
with the reſt, is not an Angel of Heaven, nor a 
Man of the Church. Beſides, in the univerſal 
Heaven and in the univerfal World there are 
two Principles, to which all Things refer them- 
ſelves; theſe two are called the Good and the 
Frue ; from theſe conjoined into one, all Things 
which are in Heaven, and in the World, have 
exiſted and ſubſiſt. When they are one, then 
the Good is in the True, and the True is in the 
Good, and the True is of the Good, and the 
Good is of the True; thus the one acknow- 
ledgeth the other as it's own mutual and reci- 
procal [ Correlative], and as the acting [Princi- 
ple] doth it's reacting, and vice ver/a. 
From this univerſal Marriage is Love conju- 
gial between a Huſband and a Wife. The Huf. 
band was ſo created that he may be the Under- 
ſtanding of the True, and the Wife was ſo creat. 
ed that ſhe may be the Will of the Good; conſe- 
quently, that the Huſband may be the True, and 
the Wife the Good, thus that both may be the 
True and the Good in Form, which Form is 
Man, and the Image of God; and becauſe it is or- 
dained from Creation, that the True ſhould be of 
: | a the 
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che Good, and the Good of the True, thus mu- 
tually and interchangeably, therefore there can- 
not be one True united to two diverſe Goods, and 
vice verſa; nor can there be one Underſtanding 
united to two diverſe Wills, and vice verſa; nor 
can there be one Man, who is ſpiritual, united to 
two diverſe Churches; nor likewiſe one Man in- 
timately united to two Women. Intimate Uni- 
tion is as of the Soul and Heart, the Soul of the 
Wife is the Man, and the Heart of the Man is the 
Wife; the Man communicates and conjoins his 
Soul to the Wife by actual Love; the Soul is con- 
tained in his Semen, and the Wife receiveth it 
in her] Heart, Hence the two become one, 
and then all and ſingular the Things in the Body 
of the one, look each to it's mutual in the Body 
of the other; this is genuine Marriage, which can 
only be between two, for it is from Creation that 
all Things of the Man, as well of his Mind as of 
his Body, have each it's mutual in the Mind and 
in the Body of the Wife, and thence that the moſt 
ſingular Things mutually look to each other and 
will to be united; from this Aſpect and Effort 
exiſteth Love conjugial. | | 
All Things which are in the Body, which are 
called Members, Viſcera,and Organs, are no other 
than natural corporeal Forms correſpondent 
to-the ſpiritual Forms of the Mind; hence all and 
EE FT = ſin- 
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ſingular the Things of the Body ſo correſpond 
to all and ſingular the Things of the Mind, 
that whatſoever the Mind wills and thinks, the 
Body in Compliance inſtantly ads. When there- 
fore two Minds act as one, then alſo their two 
Bodies are potentially ſo united, that they are no 
moretwo but one Fleſh. To will to become one 
Fleſh is Love conjugial, and that Love is ſuch as 
is the Quality of that Will. 

It is permitted to confirm the Vero hey 6 a 
e eee which hath Place inthe 
Heavens. There are married Partners there, 
who are in ſuch conjugial Love, that both can 
be one Fleſh, and alſo are one when they will, and 
then they appear as one Man. I have ſeen and 
diſcourſed with them; and they ſaid, that they 
are one Life, and that they are as the Life of the 
Good in the True, and as the Life of the True in 
the Good; and that they are as the Pairs (of Or- 
gans) in Man, namely, as the two Hemiſpheres of 
the Brain ſurrounded with one Meninge, the two 
Ventricles of the Heart within a common Cover- 
ing; and in like Manner as the two Lobes of the 
Lungs, which, although they are two, yet are one 
as to Life and as to the Exerciſes of Life which are 
Uſes. They ſaid, that their Life, thus conjoined, is 
full of Heaven, and that it is the very Life of Hea- 
ven with | it's infinite Pos by Reaſon that 
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Heaven alſo is Heaven from the Marriage of 
the Lord therewith ; for all the Angels of Hea- 
ven are in the Lord, and the Lord in them. They 
moreover ſaid, that it is impoſſible for them to 
think from any Intention concerning a Wiſe or 
Woman ſupernumerary, becauſe this would be to 
convert Heaven into Hell; wherefore an Angel, 
whilſt he only thinketh ſuch a Thing, falleth 
from Heaven. They added, that natural Spirits 
do not believe this their Conjunction to be poſ- 
ſible, by Reaſon that they who are merely natural 
have no Marriage from a ſpiritual Origin, which 
is of the Good and the True, but a Marriage 
from a natural Origin; hence they have no Union 
of Minds, but only an Union of Bodies from a 
Mind laſcivient in the Fleſh, which Laſciviouſ- 
neſs is from the univerſal Law in-given and ſo 
implanted from Creation in every Thing alive and 
not alive, which Law is, that every Thing in which 
there is Power (vi) willeth to produce it's like, 
and to multiply it's Species to Infinity and to 
Eternity. | 

Foraſmuch as the Poſterity of Jacob, who are 
called the Sons of Iſrael, were merely natural 
Men, and hence their Marriages were not ſpiri- 
tual but carnal, therefore, on Account of the 
Hardneſs of their Hearts, it was allowed them | 
to take ſeveral Wives. | 
That Adultery i is Hell, and thence Abomina- 

tion, 
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tion, any one may ſee from the Idea of a Com- 
mixtion of diverſe Semens in the Womb of one 
Woman. It is the Semen of Man in which heth 
hid the inmoſt Principle Jof his Life, and thence: 
the Inchoament or Beginning of a new Life, and 
from this Circumſtance the Semen is holy; to 
make this common with the inmoſt — 
and Inchoaments of others, as is done in Adul- 
teries, is prophane: Hence it is, that Adultery is 
Hell, and that Hell in common is called Adul- 
tery. Becauſe from ſuch Commixtion Nothing 
but Putridity, alſo from a ſpiritual Origin, can 
exiſt; it follows, that Adultery is Abomination. 
From-thence, in the Brothels which are in Hell, 
there appear fœtid Things of every Kind; and 
when Light out of Heaven is immitted into thoſe 
Brothels, there are ſeen Adultereſſes with Adul- 
terers as Swine lying in their own Filths; and 
what is wonderful, in like Manner as Swine, they 
are in their Delights, whilſt in the Midſt of their 
Filths. Bur theſe Brothels are kept ſhut, becauſe” 
when they are opened, a Stench is OT: aa 
them exciting Vomiting. W e 
It is otherwiſe in chaſte Marriages; in tbeſe | 
the Life of the Man by the Semen addeth itſelf to 
the Life of the Wife; hence is the intimate Con- 
junction, from which they are not two, but be- 
come one Fleſh; and according to the Conjunc- 
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tion by the Semen increaſeth their Love conju- 
gial, and with that Love every Good of Heaven. 
But be it known, that there are Adulteries more 

or leſs infernal and abominable. The Adulteries 
ariſing from the more grievous Evils and from the 
Falſes thence, are alſo more grievous; and thoſe 
ariſing from the more mild Evils and from the 
Falſes thence, are more mild; for Adulteries cor- 
reſpond to the Adulterations of the Good, and 
thence to the Falſi fications of the True. Adul- 
terations of the Good are in themſelves Evils, 
and the Falſifications of the True are in them 
ſelves Falſes. The Hells are diſpoſed or arranged 
into Genera and into Species according to their 
Correſpondencies with thoſe Adulterations and 
Falſifications: Hells cadaverous are the Portion of 
thoſe whoſe Delights were Violations of Wives; 
excrementitious, of thoſe whoſe Delights were 
Deflorations of Virgins; luridly viſcous, of thoſe 
whoſe Delights were Varieties and Changes of 
Harlots; and ſordid or filthy, of the reſt: Hells 
ſodomitical are the Portion of thoſe, who were in 
Evils originating in the Loveof ruling over others 
from the ſole Delight of Rule, and in no Delight 
of Uſe. From thoſe who had ſeparated Faith 
from good Works both in Doctrine and in Lite, 
there exſpire or exhale Adulteries as of a'Son 
with a Mother or with a Mother's Siſter; from 
thoſe who have ſtudicd the Word ſolely for the 
Sake 
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Sake of Glory, and not for the Sake of ſpiritual 
Ufes, there exſpire Adulteries as of a Father with 
a Daughter in Law; from thoſe who believe'Sins 
to be remitted by the Holy Supper, and not by 
| Repentance of Life, there exſpire Adulteries as of 
a Brother with a Siſter; from thoſe who altoge- 
ther deny what is Divine, there exſpire Abomi- 
nations with Beaſts, and ſo on. That they have 
ſuch Hells, is from the Correſpondency thereof 
with the Adulterations and Conſpurcations or 
Defilements of the Good and of the True. 
In fine, from every Conjunction of the Evil 
and the Falſe in the Spiritual World there flow- 
eth a Sphere of Adultery; but only from thoſe 
who are in Falſes as to Doctrine and in Evils as 
to Life, and not from thoſe who are in Falſes as 
to Doctrine, and in Goods as to Life; for with 
the latter there is not a Conjunction of the Evil 
and the Falſe, but only vith the former. That 
Sphere indeed flows eſpecially from the Prieſts 
who have taught falſely and lived in Evil, 
for theſe have both adulterated and falſified the 
Word. From ſuch, although they were not 
Adulterers in the World, Adultery is neverthe- 
leſs excited; but it is an Adultery which is called 
ſacerdotal Adultery, which is diſtinguiſhed from 
other Adulteries. Hence it is manifeſt, that the 
Origin of Adulteries is the Love and thence the 


Conjunction of the Evil and the Falſe, | 
on | The 
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The Reaſon why Adulteries are leſs abhorred 
among Chriſtians, than among the Gentiles, yea, 
than among ſome of the barbarous Nations, 1s, 
becauſe in the Chriſtian Orb at this Day, there is 
not the Marriage of the Good and the True, but 
the Marriage of the Evil and the Falſe; for.the 

Religion and Doctrine of © Faith ſeparated from 
good Works” is a Religion and Doctrine of what 
is true ſeparate from what is good; and what is true 
ſeparated from what is good is not the True, but 
interiorly looked into is the Falſe, and what is good 
ſeparated from what is true is not the Good, but 
interiorly looked into is the Evil: Hence there is 
in the Chriſtian Religion at this Day a Doctrine 
of the Falſe and of the Evil, from which Origin 
flows-in the Luſt and Favour of Adultery from 
Hell: Hence it is, that Adulteries are believed 
to be law ful, and are exerciſed without Shame in | 
the Chriſtian Orb; for, as hath been ſaid above, 
the Conjunction of the Evil and the Falſe is ſpiri- 
tual Adultery, from which according to Correſ- 
pondency exiſts natural Adultery. From this 
Circumſtance it is, that Adulteries and Whore- 
doms in the Word ſignify Adulterations of the 
Good and Falſifications of the True; hence it is, 
that Babylon is called the Whore in the Apoca- 
lypſe; likewiſe that Jeruſalem is ſo called in the 
Word of the Old Teſtament ; and that the Jewiſh 
i N Nation 
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Nation was called by the Lord an adulterous 
Nation, and ſaid to be from their Father the 
| Devil. See the ApocaLyPsIs EXPLICATA, n. 141. 
He who abſtaineth from Adulteries from: any 
other Motive, than becauſe they are Sins, and 
againſt God, is ſtill an Adulterer; as, for Inſtance, 
if any one abſtain from them from Fear of the 
civil Law and it's Puniſhments; from Fear of 
E the Loſs of Fame, and thence of Honour; from 
: Fear of! Diſeaſes ariſing from them; from Fear of 
"Vp pbraiding ar Home with his Wife, and thence 
fl lotranquillity of Life; from Fear of Chaſtiſe- 
ments from the Servants of the injured Huſband; 
from Poverty or from Avarice; from any In- 
5 firwity ariſing either from Abuſe, or from Age, 
or from Impotency, or from Diſeaſe; nay, if he 
abſtai in from them on Account of any natural or 
moral Law, and doth not at the ſame Time abſtain 
; from them from the Divine Law, he isnevertheleſs 
| anteriorly unchaſte and an Adulterer; for he not- 
| withſtanding believerh that they are not Sins, and 
5 thence he declareth them lawful in his own Spi- 
lit, and thus in Spirit committeth them, although 
| not in Body; wherefore after Death, when he be- 
cometh a Spirit, he ſpeaketh openly for them, 
* committeth them without Shame. It hath 
: been given! me in the Spiritual World to ſee Vir- 
ö Eins, wha accounted Whoredoms as wicked, be- 
cauſe 
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cauſe againſt the Divine Law; and alſo Virgins 


who did not account them wicked, but neverthe- 


leſs abſtained from them by Reaſon of the IIl- 


off 


Variety deſtroys the Delight of Marriage. The 
Delight of deflowering Virgins contrary to the 


fame which would keep back their Suitors: Theſe 


latter Virgins I ſaw. encompaſſed with a duſky 
Cloud in their Deſcent to the Abodes below; but 
theformer I ſaw encompaſſed with a bright Light 
in their Aſcent to the Abodes above. 


Thus far concerning Adulteries. It ſhall 
now allo be ſaid what Adultery is. Adulteries 


are all the Whoredoms which deſtroy conjugial 


Love: The Whoredom of a a Huſband with the 


Wiſe of another, or with any Woman , whether ſhe 
bea Widow, or a Virgin, or a Harlot, is Adultery, 


whilſt this is done from Faſtidiouſneſs, or from 


 Averfion to Marriage; ſo is likewiſe the Whore- 
dom ofa Wife with a married Man, or with a ſin- 
. gle Man, when this is done from a fimilar Cauſe. 
Alſo the Whoredoms of any Man not married, 
with the Wife of another, and of any Woman not 
married, with the Huſband of another, are Adul- 
teries which deſtroy conjugial Love, in averting 
their Minds from Marriage to Adultery. The 
| : Delights of Varieties, although with Harlots, are 


alſo the Delights of Adultery; for the Delight of 


End of Marriage, is alſo a Delight of Adultery ; ; 
. tor 
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for they who are in that Delight, afterwards de- 
ſire Marriage only for the Sake of Defloration, 
vhich being accompliſhed they loathe Marriage. 
In a Word, all Whoredom, which deſtroys the 
conjugial Principle, and extinguiſhes it's Love, is 

- Agultery, or of Adultery: What however doth 
not deſtroy the conjugial Principle, nor extin- 
guiſn it's Love, is Fornication bubbling up from 
a certain Inſtinct of Nature towards Marriage, 
which State from various Cauſes cannot you be 
entered inio. 


Ran 


: THE SEVENTH PRECEPH. 


7 Bou al not fleal.. 


"BY Thefts are not only underſtood manifeſt 
ed Thefts, but alſo Thefts not manifeſted, as Uſu- 
ries and unlawful Gains, which are made by 
Frauds and' Craft under various Pretences ſo as. 
to appear lawful, or clandeſtinely ſo as not to 
appear at all. Such Gains are common with 
the Adminiſtrators of the Goods of others, as : 
well ſuperior. as inferior, with Merchants, as ; 
. alfo with Judges who ſell their Judgments, and | 
thus make Juſtice mercenary, Theſe and many 
others are Thefts which are to be abſtained from, f 
and to be ſhunned, and laſtly to be held i in Aver- 
fion a as Sins againſt God, becauſe againſt the Di- 


vine 
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vine Laws which are in the Word, and againſt 
this Law, which is one amongſt the fundamental. 
Laws of all the:Religions in the univerſal Orb of 
Earths; for theſe ten Precepts are univerſal, 

given for this End, that whilſt a Man liveth from 
them, he may live from Religion; for by a Life 
from Religion a Man is conjoined with Heaven, 
whereas by a Life according to them from Obe 
dience only to civil and moral Laws, he is con- 
joined with the World and not with Heaven; 
and to be conjoined with the World and not 
with Heaven, is to be conjoined with Hell. 

Man. is. ſo created, that he may be an Image 
of Heaven, and an Image of the World; for he is 
a Microcoſm; he is born from his Parents an 
Image of the World, and he is born again that 
he may be an Image of Heaven; to be born again 
is to be regenerated, and he is regenerated from 
the Lord by Truths from the Word, and by a 
Life according to them. 

Man is an Image of the World as to his 
natural Mind, and he is an Image of Heaven as 
to his ſpiritual Mind; the natural Mind, which 
is the World, is below; and the ſpiritual Mind, 
which is Heaven, is above. The natural Mind 
is full of all Kinds of Evils, as of Thefts, Adul- 
teries, Murders, Falſe-witneſſes, Concupiſcences, 
nay of Blaſphemations and Prophanations of 5 
| | | x God. 
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God. Theſe Evils and many others reſide in 
| that Mind, for the Loves of them are therein, 
and thence the Delights of thinking, villing, 
and doing them. Theſe Things are innate 
to that Mind from the Parents; for a Man 
is born and groweth up into the Things which 
are in that Mind; he is only reſtrained by the 
Bonds of ci vil Right, and by the Bonds of mo- 
ral Life, from doing them, and thus from mani- 
ſeſting the Tendency of his depraved Will. 
der Who cannot fee, that the Lord cannot flow- 
in out of Heaven with Man, and teach him 
and lead him, before thoſe Evils are removed? 
for they withſtand, repel, pervert, and ſuffoc ate 
the Truths and. Goods of Heaven, which ur- 
gently. preſs, powerfully apply, and endeavour 
to.fiow-in from above; for Evils are infernal, 
and Goods are celeſtial, and all that is infernal 
burneth with Hatred againſt all that is celeſtial. 
Hence now i it is evident, that before the Lord 
can flow-in out of Heaven with Heaven, and 
form Man to the Image of Heaven, it is.necct- 
ſary that the Evils be removed, which reſide 
heaped. together in his natural Mino. 
. Now inaſmuch as it is the primary [Thing], 
has Evils be removed, before Man can be led 
and taught by the Lord, the Reaſon is ma- 


meer in eight Precepts of the Decalogue 
H, | the 
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the evil Works are recounted which are not 
to be done, but not the good Works which are 
to be done. Good doth not exiſt together with 
Evil, nor doth it exiſt before Evils are removed. 
Before this is done, the Way is not opened from 
Heaven into Man; for Man is as a black 
Sea, the Waters whereof are to be removed 
on either Side, before the Lord can caufe the 
Sons of Iſrael to paſs through in a Cloud and 
in Fire: The black Sea alſo ſignifies Hell; Pha- 
raoh with the Egyptians, the natural Man; "op 
the Sons of Iſrael, the ſpiritual Man. gel 

It was ſaid above, that a Communication 
with Heaven is not opened, before Evils and 
the Falſes thence derived are removed, with 
 which'the natural Mind is ſtopped up; for theſe 
are as black Clouds between the Sun and the 
Eye, or as a Wall between the Light of Hea- 
ven, and between the Lumen from à Candle 
in a Cloſer. For a Man is as it were ſhut up in 
a Cloſet, where he ſeeth from a Candle, ſo 
long as he is in the Lumen of the natural Man 
only; but as ſoon as the natural Man is purified 
from Evils, and thence from Falſes, then he is 
as if he ſaw through Windows in a Wall the 
Things which are of Heaven from it's Light; 
for as ſoon as Evils are removed, then the ſupe- 
"or M ind * opened which is called the ſpiritual 

Mind, 
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Mind, and which beheld in itfelf is a Type or 
Image of Heaven. Through this Mind the 
Lord floweth-in, and cauſeth the Man to fee 
from the Light of Heaven; and thro ugh this 
Mind alſo he reformeth and laſtly regeneratetn 
the natural Man, and implanteth therein Truths 
in the Place of Falſes, and Goods in the Place 
of Evils: This the Lord doeth by ſpiritual 
Love, which is the Love of the True and of 
the Good. The Man in this Caſe is placed 
in the Midſt between two Loves; between 
the* Love of Evil, and the Love of Good'; 
when the Love of Evil recedeth, the Love of 
Good ſucceedeth in it's Place. The Love of 
Evil recedeth ſolely by a Life according to the 
Precepts of the Decalogue, that is, in Propor- 
tion as a Man deſiſteth from the Evils therein 
recounted becauſe they are Sins, and finally ſhun- 
neth them as being infernal. In a Word, ſo 
long as a Man doth not deſiſt from Evils be- 
cauſe they are Sins, the ſpiritual Mind is ſhut; 
but as ſoon "as he defiſteth from them becauſe 
they are Sins, the ſpiritual Mind is opened, 
and with that Mind is alſo opened Heaven; 
Which being opened, the Man cometh into 
another Light as to all Things which are of 
the Church, of Heaven, and of Life eternal, al- 


bp] We can Kearcely i in ne perceive the 
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Difference between this Light and the 3 
ſo long as he liveth in the World. The Reaſon 
of chis is, becauſe Man in the World thinketh 
naturally even concerning ſpiritual Things, and 
ſpiritual Things are included in natural Ideas, 
until he paſſeth out of the Natural World into 
the Spiritual, where the ſpiritual Things are 
then opened, perceived, and manifeſted. 

In Proportion as a Man deſiſteth from Evils, 
and ſhunneth and is averſe from them as Sins, 
in the ſame Proportion Good floweth-in from 
the Lord; the Good which floweth-in is the 
Affection of knowing and underſtanding Truths, 

and the Affection of willing and doing Goods. 

But Man cannot from himſelf deſiſt from Evils 
by ſnunning and being averſe from them, for 
he himſelf is in Evils from his Birth, and thence 
from Nature, and Evils cannot from them- 
ſelves ſhun Evils, for this would be as if a 
Man ſhould ſhun his own Nature, which cannot 
be; wherefore it muſt be the Lord, who is the 
Divine Good and the Divine True, who ſnall ] 
cauſe Man to ſhun Evils. Nevertheleſs a 
Man ought to ſhun. Evils as from himſelf, for 
what a Man doeth as from himſelf, becometh 
his, and is appropriated to him as his own; 
but what a Man doeth not as from himſelf, ne- 
ver becometh his, nor is appropriated to him. 
What cometh to a Man from the Lord, muſt : 

O „ 
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be received by the Man, and it cannot be re- 
ceived unleſs he be conſcious of it, as if it was 
from himſelf; this reciprocal [Principle] is ne- 
ceſſary in Order to Reformation. Hence it is, 
that the Ten Precepts were given, and that in 
them it is commanded, that a Man ſhall not 
© worſhip other Gods, ſhall not prophane the 
Name of God, ſhall not ſteal, ſhall not com- 
mit Adultery, ſhall not kill, ſhall not covet 
the Houſe, the Wife, the Servants of others, 
thus that a Man ſhall deſiſt from doing them in 
Thought, when the Love of Evil allureth and in- 
citeth, and that they are not to be done becauſe 
they are Sins againſt God, and in themſelves in- 
fernal. So far therefore as a Man ſhunneth them, 
ſo far the Love of che True and of the Good 
entereth from the Lord, and this Love cauſeth 
the Man to ſhun, and at length to be averſe 
from thoſe Evils as Sins; and inaſmuch as the 
Love of the True and of the Good ſhunneth 
thoſe Evils, it follows, that the Man doth not 
ſhun them from himſelf, but from the Lord; 
for the Love of the True and of the Good 
is from the Lord. If Man ſhunneth them 
only from the Fear of Hell, the Evils indeed 
are removed, but yet Goods do not ſucceed i in 
their Place, * when the For e the 
en return. | 
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It is given to Man alone to think as from 
himſelf concerning Good and Evil; thus, that 
Good is to be loved and to be done, becauſe 
it is Divine and remaineth to Eternity, and 
that Evil is to be hated and not to be done, be- 
cauſe it is diabolical and remaineth to Eternity. 
To think thus is not given to any Beaſt; a Beaſt 
indeed can do Good from ſhunning Evil, but 
not from itſelf, but either from Inſtinct, or 
from Uſe, or from Fear, but never from the 
Thought that ſuch a Thing is good, or that ſuch 
a Thing is evil, thus never from itſelf. Where 
fore they who maintain, that a Man ſhould not 
ſhun Evils as from himſelf, nor do Good as from 
himſelf, but from imperceptible Influx, or from 
the Imputation of the Lord's Merit, ſuch Per- 
ſons maintain that Man ſhould live as a Beaſt 
without Thought, Perception, and Affection of 
the True and of the Good. 

That the above is the Truth, hath been ma- 
nifelled to me from manifold Experience in the 
Spiritual World. Every Man after Death is 
there prepared either for Heaven or for Hell; 
to the Man who is prepared for Heaven Evils 
are removed; and to him who is prepared for 
Hell Goods are removed; and all the Removals 
are made as from the Perſons themſelves. In like 
Manner they who do Evils, are compelled by 

G1 Puniſu- 
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| Puniſhments to reject them as from themſelves; . 
if they do not reje& them as from therſelycs, * 
the Puniſhments are of no Avail. Hence it 
was manifeſted, that they who hang down cheir 
Hands, waiting for Influx or the Imputation of 
the Lord's Merit, remain in the State of their 
own Evil, and hang down their Hands 10 
* | 

To ſhun Evils as Sins, is to ſhun the inen 6 

Societies which are in them; and a Man cannot 
ſuun ſuch Societies, unleſs he be averſe from 
them, and thence turn himſelf from them; and 
Man cannot from Averſion turn himſelf from 
them, unleſs he love Geod, and from that Love 
de not will Evil. For whether a Man will 
Good or will Evil, in Proportion as he willeth 
the one, he doth not will the other; and to will 
Good is given by making the Precepts of the 
Decalogue a Part of his Religion, and by Aae 
according to them. | 

Inafmuch as Man muſt Zeig fm: Evil 
as. Sins as from himſelf, therefore the Ten Pre- 
cepts were inſcribed by the Lord on two Ta- 

bles, and thoſe Tables were called the Covenant; 
for this Covenant is entered into, in the ſame 
"Manner as Covenants are uſually entered into 
between two Parties, namely, that the one pro- 
pole and the other accept, and that he who ac- 
5 | cepteth 
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cepteth conſent; if he doth not conſent, the Co 
venant is not eſtabliſhed ; to conſent in the pre- 
ſent Cafe, is for a Man to think, will, and do 
as from himſelf. When a Man thinketh to ſhun 
Evil and to do Good as from himſelf, it is not 
the' Man who doeth this, but the Lord; the 
| Reaſon why the Lord doeth this, is for the Sake 
of Reciprocation and Conjunction thence; for 
the Divine Love of the Lord is ſuch, that he wil- 
leth his own Things] to be Man's, and inaſmuch 
as they cannot be Man's, for they are Divine, 
therefore he maketh them to be as it were 
Man's; from hence there is effected a revipro- 
cal Conjunction, namely, that the Man is in 
the Lord, and the Lord in the Man, according 

to the Words of the Lord himſelf in John, 

Chap. xiv. 20. This could not be given, unleſs 

there was Something as it were of Man in the 

Conjunction. What a Mandoeth as from him- 

ſelf, that he doeth as from his Will, from his Af- 

fection, from his Free Principle, thereſore from 
his Life; unleſs theſe were preſent on the Part 
of Man as his, there would be no Receptivity, 
becauſe Nothing of Re- action, thence neither 
Covenant nor Conjunction; nay, there would 
never be any Imputation that he had done either 
Evil or Good, or that he had believed the True 

or the Falſe, thus that any one hath Hell on 
| Ac- 
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Account of evit Works from Defert, or that any 
one hath Heaven on Account of good Works 
from Grace. | 
He who abſtaineth from Thefts underſtood | 
in an extenſive Senſe, nay, who even ſhunneth 
them from any other Motive than from Religion, 
and on Account of Life eternal, is not ar 
from them, for any other Motive doth not open | 
Heaven; for the Lord thiough Heaven remo- 
vethy the Evils with Man, as through Heaven 
he removeth the Hells. For Example, ſuperior 
and inferior Adminiſtrators of Goods, Traders, 
Judges, Officers of all Kinds, and Labourers, 
who abſtain from Thefts, that is, from unlau ful | 
Gains and Uſuries, and alſo ſhun them, on Ac- 
count of the Acquiſition | of Fame, and thence 
of Honour and Gain, or on Account of civil 
and moral Laws, in a Word, from any natural 
Love or any natura! Fear, thus from external 
Bonds alone, and not from Religion, the Inte- 
8 riors of ſuch are till full of Thefts and Rapines, 
which alſo break out when the external Bonds 
are taken away from them, as is the Caſe with 
every one after Death : The apparent Sincerity 


15 


than a Maſk, Diſguiſe, 400 ak. | 
Now ſo far as the Genera and e of 


Thefts have been removed, and are ſtill further 
phe removed, 
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removed, ſo far the Genera and Species of Goods, 
to which they oppoſitely correſpond, enter in 
and occupy their Place, and theſe in common 
refer themſelves to what is ſincere, right, and 
juſt ; for whilſt a Man ſhunncth and is averſe 
from illicit Gains acquired by Acts of Fraud 
and Craft, ſo far as he doth ſo, he willeth what 
is ſincere, right, and juſt, and at length begin- 
neth to love what is ſincere becauſe it is lincere, 
what is right becauſe it is right, and what is juſt 
becauſe it is juſt. The Reaſon why he begin- 
neth to love thoſe Things is, becauſe they are 
from the Lord, and the Love of the Lord is in 
them ; for to love the Lord is not to love bis 
Perſon, but to love thoſe Things which proceed 
from the Lord, for theſe are the Lord with 
Man; thus alſo it is to love what is itſelf ſin- 
cere, what is itſelf right, what is itſelf juſt ; and 
becauſe thoſe Things are the Lord, therefore ſo 
far as a Man loveth them, and thence acteth 
from them, ſo far he acteth from the Lord; and 
ſo far the Lord removeth the Things which 
are inſincere and unjuſt, even as to the very In- 
tentions and Wills, wherein are their Roots, and 
this always with leſs Repugnance and Combat, 
thus with eaſier Labour i in a ſucceeding than i in 
a preceding State. Thus a Man thinketh from | 
Conſcience, and afteth from Integrity, not in- 
dced 
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deed the Man from himſelf, but as from him 
ſelf; for he then acknowledgeth from Faith, 
likewiſe from Perception, that he appeareth 
indeed as if he thought thoſe Things and did 
them from himſelf, when neverthelefs they ** 
not from himſelf, but from the Lord. 
When a Man beginneth to ſhun Evils and 
. averſe from them becauſe they are Sins, 
rhen all Things which he doeth are good, and | 
alſo may be called good Works, with a Differ- 
ence according to the Excellence of their Uſes ; 
for the Things which a Man doeth before he 
ſhunneth and is averſe from Evils as Sins, are 
Works from the Man himſelf, which, becauſe 
the Proprium of Man is in them, which is No- 
thing but Evil, and they are, alſo done for the 
Sake of the World, are therefore evil Works; 
but thoſe, Things which a Man. doeth after he 
ſhunneth and is averſe from Evils as Sins, are 
Works from the Lord, which, becauſe the 
Lord is in them, and with the Lord TOs 
arc therefore good Works. 
The Difference betu cenie Works from Man, | 
and the Works from the Lord wich Man, does not 
appear untothe Sight of Men, but magiſeſtly unto 
the Sight of Angels. The Werks which are done 
from: Man, ate as Sepulchres whiteted without, 


E _ this are full of the Bones of the Dead, 
FO0P 
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They ate as Plates and Cups cleanſed without; 
in Which are unclean Things of every Kind. 
They are as Fruits which are putrid within, 
yet ſhining in the outward Skin or as Nuts 
or Almonds corroded within by Worms, whilſt 
the Shell is untoached ; or as a linking Harlot 
with a fair Face. Such are the good Works 
from Man himſelf; for however good they 
appear on the Outſide, they nevertheleſs abound 
within in Impurities of every Kind, foraſmuch 
as their Interiors are infernal, and their nn 
appear as celeſtial. | 
But after that a Man ſhunneth and is acai ; 
from Evils as Sins, then his Works are not only 
exteriorly but interiorly good, and they are 
more good, the more they are interiorly ſo, 
for the more interiorly they are good, the 
more near they are to the Lord; for they are 
then as Fruits which have a fine flavoured Pulp, 
and in the Midſt of which are Cores of Abun- 
darice of Seeds, from which new Trees even unto 
Gardens may be produced: All and fingular 
me Things of his natural Mind are as Egge, 
from which Swarms of flying Creatures may 
be produced, and ſucceflively fill agreat Part of 
Heaven. In a Word, when a Man ſhunneth 
and is averſe from Evils as Sins, then the 


Works which he doeth are alive; but thoſe 
N which 
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which he did before were dead; for what is from 
the Lord is alive, and what is from Man is dead. 
It was ſaid, that ſo ſar as a Man ſhunneth and 
is averſe from Evils as Sins, ſo far hedoeth Goods; 

and that the Goods which he then doeth are un- 


fs derſtood by. the good Works mentioned in the 


V ord, by Reaſon that they are done in the Lord; 
likewiſe that theſe Works are ſo far good as a 
Man i is averſe from the Evils oppoſite to them, 
inaſmuch as they are ſo far from the Lord, and 
not from the Man. There are however Works 
more or leſs good, according to the Excellence 
of their Uſes; for Works muſt be Uſes; the 
beſt are thoſe which are done on Account of 
Uſe to the Church; to theſe ſucceed in Good- 
neſs. thoſe. which are of Uſe to our Country, 
and ſo on. The Uſes determine the Goodneſs 
of the Works. 
Ihe Goodneſs of Works os ih 
| Man, according to the Plenitude of the 
ruths, from the Affection of which he do- 
eth. them; for a Man u ho is averſe from Evils 
as Sins, willeth to know Truths, inaſmuch as 
Traths teach Uſes, and the Quality of their 
Good+ Hence it is, that Good loveth Truth, 
and Truth loves Good, ard that they deſire to 
' bp conjoined. In Proportion, therefore, as ſuch a 
"th learneth Truths from the Affection of 


them, 
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them, in the ſame Proportion he doeth Goods 
more wiſely and more fully; more wiſely, be- 

cauſe he knoweth how to diſtinguiſh Uſes, and 
to do them with Judgment, and with Juſtice ; 
and more fully, becauſe all his Truths are. pre- - 
ſent in operating Uſes, and form a ſpiritual 
Sphere, which the Affection of them produceth. 
In Confirmation of u hat has been ſaid, take 
for Example the Caſe of Judges; all they who 
make Juſtice venal, by loving the Office of 

judging for the Sake of Gain from their Judg- 
ments, and not for the Sake of Uſe to their 
Country, are Thieves, and their Judgments are 
Thefts; it is the ſame if they judge according 
to Friendſhips and Favours, for Friendſhips and 
Favours are alſo Lucres and Gains. Whilſt theſe 
Things are their End, and Judgments their Means, 
all the Things which they then do are evil, and 
are what are underſtood in the Word by evil 
Works, alſo by the not doing Judgment and 
Juſtice, by perverting the Right of the Poor, 
of the Needy, of the Fatherleſs, of the Widows, 
and” of the Innocent; nay, if they even do 
Juſtice, but regard Lucre for their End, they do 
indeed a good Work, but it is not good for 
themſelves, foraſmuch as Juſtice, which is 
Divine, is to them the Means, and ſuch Lucre 
is the End, and what is put for the End, is the 
| Fx: All, 
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All, whercas what is for the Means is Nothing. 
unleſs, ſo far as it ſerveth to the End; wherefore. 
ſuch Judges after Death equally love what is un- 
juſt and what is juſt, and as Thieves are con- 
demned to Hell: This I ſpeak from Experience, 
Theſe are the Judges who do not abſtain from 
Exils as Sins, but only becauſe they ſear the Pu- | 
niſhments of the civil Law, and the Loſs of Fame, 
of Honour, of Function, and thus of Gain. 
hut it is otherwiſe with the Judges who abſtain 
from Eyils as Sins, and ſhun them becauſe they are 
againſt the Divine Laws, and thus againſt God. 
ITheſe bay ve Juſtice for their. End, and they vene- 
rage, practiſe, and love it as Divine; thefe ſee 
Ait were God in Juſtice, becauſe every Thing 
Juſt, as; every Thing good and true, is from 
Gad: They always conjoin what is juſt with 
What is equal, and whac/is equal with what is 
juſt, knowing that what is juſt muſt be of what 
is equal in Order to it's being quit, and that What 
is equal muſt be of v hat is juſt in Order to it's 
being equal; in like Manner as the True is of 
the Good, and the Goad is of the True. Inaſ- 
wuch as they haye Juſiice | for their End, hence 
with them to give Judgments is to do good 
- Works ;. but theſe Works, which are Judgments, 
are more and leſs good for them, in Proportion 
as there is more or leſs of Reſpect to Friendſhip, 

111.6 : iQ 
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to Favour, and to Lucre in their Judgments; 
likewiſe as there is more or leſs in them of the 
Love of what is juſt for the public Good, which 
is that Juſtice may reign among their Fellow 
Citizens, and that they may have Security who 
live according to the Laws. To theſe Judges 
is awarded Life eternal, in a Degree according 
to their Works, for they are judged in like 
Manner as they themſelves have judged. 
Again, for Example, take the Cafe of Ad- 
miniſtrators of the Goods of others, ſuperior 
and inferior; theſe, if they deprive their Kings, 
their Country, or their Lords, of their Goods 
either clandeſtinely by Arts, or under a fair Pre- 
tence by Frauds, are Perſons of no Religion, 
and conſequently of no Conſcience; for they 
hold in Contempt the Divine Law concerning 
Theft, and make no Account of it. Such 
Perſons, although they frequent Temples, are 
devout in hearing Preachings, attend the Sa- 
crament of the Supper, pray Morning and 
Evening, and ſpeak piouſly from the Word, 
yet | notwithſtanding Nothing floweth- in out of 
Heaven, ſo as to be in their Worſhip, their 
Piety, and their Speech, becauſe their Interiors 
are full of Thefts, Rapines, Robberies, and In- 
juſtice; and ſo long as theſe are in their Inte- 
_ rigors, the Way into them out of Heaven is 
ſhut ; 


ET ITO 
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ur Hine the Works which ay we all | 


N "But the Caſe is otherwiſe with choſe Admi- 
niſtrators of Goods, who avoid unlawful Gains 
and fraudulent Practices, becauſe they are againſt 


the Divine Law concerning Theft. Such have 


Religion, "therefore alſo Conſcience, and the 
Works which they do are all good, for they do 


them from Sincerity for the Sake thereof, and from 


Juſtice for the Sake thereof; and moreover they 


axe content with their own, chearful in Mind, 


and plad in Heart, as often as it occurs that they 
have not defrauded; and after Death they are ac- 
cepted by the Angels, and are received by them 


as'Brothers, and are gifted with Goods even till 


they abound. But the Caſe is oppoſite with 
the evil Adminiſtrators; theſe after Death are 


caſt: out from Societies, and afterwards ſeek- 


Wages, and. at length are ſent into Caverns of 
Robbers or Depredators there to labour. | 

Take alſo for Example the Caſe of Mer- 
chants ; their Works are all evil fo long as they 
do not regard and thence ſhun as Sins, unla w- 


ful Gains and illicit Uſuries, alſo Frauds and 
Crafts; for ſuch Works cannot be done from 


the Lord, but from the Man himſclf; their 


Works alſo are ſo much the worſe, the more 
_ arc {killed in n cunningly and knaviſhly fa- 


bricating 
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bricating from their Internal crafty Subtleties, 
and in thereby circumventing their Aſſociates 
in Trade; and their Works are ſtill worſe, 
the more they are ſkilled in bringing ſuch 
Things into Effect, under the fallacious Appear- 
ance of Sincerity, of Juſtice, and of Piety. The 
more of Delight a Merchant perceiveth in ſuch 
Things, the more the Origin of his Works is 
derived from Hell. But if he acteth what is 
ſincere and what is juſt to gain Fame, and by 
Fame Wealth, inſomuch that it appeareth as if 
he acted from the Love of Sincerity and of 
| Juſtice, and yet doth not act what is ſincere and 
juſt from Affection or from Obedience to the 
Divine Law, he is nevertheleſs interiorly in- 
ſincere and unjuſt, and his Works are Thefts; 
for under the fallacious Appearance of Sincerity 
and Juſtice he willeth to ſteal. That this is the 
Cale, is manifeſted after Death, when Man acteth 
from his interior Will and his Love, and not 
from his exterior ; ſuch a one then thinketh and 
contriveth Nothing but cunning Devices and 
RNobberies, and withdraweth himſelf from the 
ſincere, and betakerh himſelf either into Woods 
or into Deſerts, and applieth his Mind to inſi- 
dious Stratagems; in a Word, all ſuch become 


Depredators or Robbers. | | 
0 But | 
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Zut the Reverſe is true of thoſe Merchants; 
who. ſhun as Sins, Thefts of every Kind; eſpe» 
cially. the more interior and more © hidderr, 
which are done by Acts of Cunning and De- 
ceit. Their Works are all good, becauſe they 
are from the Lord; for the Influx out of Hea- 


ven, that is, through Heaven from the Lord, 


given to operate them, is not intercepted by the 
no Harm, becauſe Riches are to them the 


Means to Uſes, which are their Negotiations 


whereby they ſerve their Country and Fellow 
citizens. They are alſo by Riches in a State 
of doing the Uſes, to e the —— of 


N Good leadeth them. #1} 7 {i 3 +7 * $ 
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appear, What is underſtood by good Works in 


the Word, namely, all the Works which are 


done by Man whilſt Evils are removed as Sins; 
for the Works which are afterwards done, are 


not done from the Man, otherwiſe than as it 


were from him, for they are done ſroem the 
are all good, and are called Goods of Liſe, 


Goods of Charity, and good Works; as for 


Inſtance, all the Judgments of the Judge, who 


hath Juſtice for his End, which he venerateth 
and loveth as Divine, whilſt he deteſteth Judi- 
cations 


Or Tur Dealer. 12 
cations for the Sake of Rewards, for Friendſhip. 
and from Favour, as flagitious; for in ſo doing 
he conſulteth the Good of his Country, by cau- 

ſing Judgment and Juſtice to reign therein, 
as in Heaven, and thus he conſulteth the Peace 
of every harmleſs Citizen, and guardeth them 


from. the Violence of Evil-doers, all which” 


are good Works. Alſo the Offices of Admi- 
niſtrators, and the Dealings of Merchants, are 
all good Works, when they ſhun illicit Gains 
as Sins againſt the Divine Laws. Whilſt a 
Man ſhunneth Evils as Sins, he then learneth” 
daily what a good Work is, and there increaſettii 
with him the Affection of doing Good, and 
the Affection of knowing Truths for the Sake 
of Good for in Proportion as he knoweth 
Truths, he can do Works more fully and more 

wiſely, whence his Works become more truly 
good. Ceaſe therefore to inquire in thyſelf, 
what are the good Works which I ſhall do, 
or what Good ſhall I do, that I may receive Life 
eternal; abſtain only ſrom Evils as Sins, and 
look to the Lord, and the Lord will teach and 
: _ thee. | 
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The Bal not aps unto thy Neightour, av th 
de _—__ e's Lie. > £201 Vo 
BV teſtifying falſely is \ignified, in- he proxi- 

| lth eaſe tolie towards our Neighbour, in ac- 
Year blaming him falſely ; but in the inter- 
nal Senſe, is ſignified to call what is juſt unjuſt, 
and vchat is unjuſt juſt, in confirming it by Falſes; 
\ and in the inmoſt Senſe, is ſigniſied to falſify the 
Good and the True of the Word, and on the 
other Hand, to verify the Falſe of Doctrine, 
in confirming” it by Fallacies, Appearances, 
Fictions, Scientifics falſely applied, Sophiſtifi- 
cations, and the like. Such Confirmations and 
Perſuaſions thence derived, are falſe Teſtimo- 
nies, for they are falſe Teſtifications. Hence 
it may appear, that not only the falſe Wit- 
_ neſs before a Judge is here underſtood, but alſo 
the Judge himſelf who makech what is juſt 
unjuſt, and vice venſa, in perverting Right, for 
he equally acteth the falſe Witneſs as the Wit- 
neſs himſelf. Every Man likewiſe is underſtood, 
who maketh what is right to appear wrong, 
and what is wrong to appear right; likewiſe the 
Church. miniſter, who falſifieth the True of 
4 | the 
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the Word, and perverteth it's Good. In a 
Word; every Falſification of Truth, as well 
the ſpiritual, as the moral and civil, which is 

done from an evil Heart, is a falſe Teſtimony. 
5 When a Man abſtaineth from the falſe Teſ- 
timonies underſtood in the moral and ſpiritual 
Senſe, and ſhunneth and is averſe from them 
as Sins, then from the Lord through Heaven 
| doth flow-in the Love of Truth, and the Love of 
Juſtice; and when the Man doth thence love 
Fruth and love Juſtice, then he loveth the 
Lord, for the Lord is very Truth and very 
Juſtice; and when the Man loveth Truth and 
Juſtice, then it may be ſaid that Truth and 
| Juſtice love him, becauſe the Lord doth; thence 
his Words become Words of Truth, and his 
Works become Works of Juſtice. 


IHE NINTH, PRECEPT. 
4 50 Halt not covet thy Nerghbour”'s s Houſe. 


THERE are two Loves, from which all 
Concupiſcences, as Rivers from their Fountains, 
do flow and perpetually emane ; thofe Loves 
are called the Love of the World, and the Love 
of Self. Concupiſcence is a Love continually 
Mea for what a Man loveth, that he conti- 

ee a No 2.2 nually 
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nually coveteth. But Concupiſcences are of 
the Love of Evil, and Deſires and Aﬀections 
: ale of the Love of „ | 

Now inaſmuch as the Love of the World l 
the Lave of Self are the Fountains of all Con- 
cupiſcences, and inaſmuch as all evil Concu- 
piſcences are prohibited in theſe two laſt Pre- 
cepts. it follows, that the ninth Precept pro- 
hibiteth the Concupiſcences flowing from the 
Love of the World; and tae tenth Precept 
the Copenpilcrners n from the Love of 
os not coreting a Neighbour's Houfe, is 
underſtogd not to , covet his Goods, which 
in genera] are his Poſſeſſions and Wealth; and 
not. to appropriate them, to ourſelves by avid. 
Arts: This Congupiſepace.h is af the Love of the 


{ 3,3 >'e — 
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T, hou falt no! covet thy Nag ber Wife, —i 
+, bis Man-fervant, nor bis M bid: Servant; nor 
cit Oæ, nor his Ass, nor any T bing which 4 

bend le thy Nau us. , $666 ee 4 
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5 IE e which — 
in this Precept, are the Concupilcences ſor 
s thoſe 
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thoſe Things which are properly a Man's own ; 
becauſe his Wife, his Man-ſervant, his Maid- 
ſervant, his Ox, and Aſs, are within his Houſe ; 
and by thoſe Things which are within a Man's 
Houſe, are underſtood, in the internal ſpiritual 
Senſe, the Things proper to him; namely, by 
his Wife his Aﬀection of the True and Good 
ſpiritual ; by his Man-ſervant and Maid-fervant 


his Affection of the True and Good rational, 


ſubſervient to the ſpiritual ; -and by his Ox and 
Aſs his Affection of Good and Truth natural. 
Theſe Affections are underſtood by thoſe Things 
in the Word ; but becauſe to luſt after and to 
appetite thoſe Affections of another, is to will 
and covet to ſubje& the Man to our own Power, 
or to make him a Part of our own Right, it 
thence follows, that by the Concupiſcences for 
thoſe Things are underſtood the Concupiſcences 
of the Love of Self, that is, of the Love of 
ruling; tor thus a Man maketh the Things 

28 to his Neighbour his own. 
From theſe Conſiderations it is now evident, 
that rhe Concupiſcence of the ninth Precept 
is-the Concupiſcence of the Love of the World ; 
and that the Concupiſcences of this Precept 
are the Concupiſcences of the Love of Self; for, 
as was before ſaid, all Concupiſcences are 
of Love, for it is the Love which covets; 
and 
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and becauſe there are two evil Loves, to which 


all the Concupiſcences refer themſelves, namely, . 
the Love of the World, and the Love of Self, 


it follows, that the Concupiſcence of the ninth 


Precept refers to the Love of the World, and 


that the Concupiſcence of this Precept refers to 


the Love of Self, een, to the Love of 


- That ey thoſe two Loves ſpring all Evitk 
and thence Falſes, may be ſcen in the Aroca- 


. Lyps1s' ExPLICATA, n. 159, 171, 394, 506, 


$17, 650, 950, 951, 973, 982, 1010, 1016; 


and in the Docraixx OF "THE . Jeavsg Ts, 
1. 65 to 83. | 


O the parcrrrs of the Dzcat.ogur 


in general. 


T ILIE Reaſon why the Peschel of the De- 
calogue are called the Ten Words, or the Ten 
Precepts, is, becauſe by Ten are ſignified all, 
conſequently by the Ten Words are ſignified 
the All of the Word, and thence the All of the 
Church in a ſummary Complex. That they are 


the All of the Word and the All of the Church 
ina ſummary Complex, is becauſe in each of 


whe Freecpa there are three interior Senſes, each 
Senſe 
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Senſe for it's own Heaven, for there are three 
Heavens ; the firſt Senſe is the moral ſpiritual 
Senſe, this is for the firſt or loweſt Heaven; 
the ſecond Senſe is the ſpiritual celeſtial Senſe, 
which. i is for the ſecond or middle Heaven; the 
third Senſe is celeſtial Divine, which is for the 
third or inmoſt Heaven. There are alſo as 
many internal Senſes in ſingular the Things of 
the Word; for from the Lord, who is in it's Su- 
premes, the Word is ſent down in Order through 
the three Heavens even unto the Earth, and is 
| thence made accommodate to each Heayen; 
v herefore alſo the Word is in each Heaven, and 
with each Angel nearly in his own Senſe; it is alſo 
there read by the Angels daily, and from it 
Preachings are made as on Farth. For the Word 
is the very Divine True, thus the Divine Wif- 
dom, procceding from the Lord as a Sun, and 
appearing in the Heavens as their Light; the 
Divine True is that Divine which is called the 
Holy Spirit ; for that Divine not only proceed- 
eth from the Lord, but allo illuſtrates Man, and 
teacheth him, as is ſaid concerning the : Holy 
Spirit. | 

Inaſmuch as the Word in it 8 Peſcent from 
the Lord is made accommodate to the three 
Heavens, and inaſmuch ag the three Heavens 
Arc cojoined as inmoſt Principles through. Me- 
diates 
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diates with their Ultimates, ſo alſo are the 

three Senſes of the Word. Hence it is evident, 
that the Word is given, in Order that through it | 
there may be a Conjunction of the Heavens wich 
each other, and alſo a Conjunction of the Hea- 
vens with Mankind, for whom the Senſe of the 
Letter is given, which being merely natural, is 
thence the Baſis of the other three Senfes, 
Thar the Ten Precepts of the Decalogue are 
the All of the Word in a ſummary Complex, 
cannot otherwiſe appear, than from thoſe Pre- 


cepts as to their three Senſes, which are ſuck as 


deſcribed above. 
What thoſe three Senſes in FR Thecogen of 


the Decalogue are, may be further ſeen from 


the following ſummary Expoſition. 
The firſt Precept of the Decalogue, « Thou 


ſhalt not have other Gods before my Faces,” in the 


moral ſpiritual Senſe, involveth, that thou ſhalt 
not worſhip any other Thing, or any other Perſon | 
as Divine; not any other Thing, namely Nalare, 
in attributing to it Somewhat Divine from irſelf ; 'D 
nor any other Perſon, namely, any Vicar of the 
Lord, or any Saint. In the ſpiritual celeſtial, 
Senſe it involveth, that thou ſhalt not aCKnowW=. N 
ledge but the one God; and not ſeveral accor - | 
ding to Qualities, as did the Ancients, and as 


ſome . do at this Day; or according to 
— 
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Operations, as do the Chriſtians at this Day; ho 
make one God from the Creation, one from the. 
Rellemption, and one from the Itluftration. 
The fame Precept in the celeſtial Divine Senſe _ 
involveth, that the Lord alone is to be acknow- 
ledged and worfhipped; and the Trine in him, 
namely, the very or eſſential Divine from Eterni- 
ty, which is underſtood by the Father, the Human | 
Divine born in Time, which is underſtood by the 
Son of God, and the Divine proceeding from 
both, which is underſtood by the Holy Spi- 
rit. Theſe three Senſes are of the firſt Precept 
in their Order; from which Precept, viewed 
in it's threefold Senſe, it is manifeſt, that in it 
are contained and included, in one Sum, all the 
Things which concern the Divine as to Eſ- 
ſence. y 
In the ſecond Prectpt reſpeAling 4 the pro 
pbaning of God's Name, in it's three Senſes are 
contained and included all the Things which 
concern the Divine as to Quality; for by the 
Name of God is ſignified his Quality, which, in 
the firſt Senſe, is the Word, from the Word 
Doctrine, and from Doctrine Worſhip of the 
Mouth and of the Life; in the ſecond Senſe 
it is the Kingdom of the Lord in the Earths, 
and the Kingdom of the Lord in the Hea- 


vens ; ayd' ih the third Senſe, it is the Lord's 
R Human 
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Human Divine, for this is the Quality of the 
very or Eſſential Divine: That the Lord's 
Human Divine is in the ſupreme Senſe the 
Name of God, may be ſeen in the mee 
#13, EXPLICATA, n. 224. | 
In the other Precepts likewiſe 58 * | 
they, internal Senſes for the three Heavens; 
\ but concerning them, the Lord . — 
: thing ſhall be ſaid elſewhere. | 
Inaſmuch as from the Lord as a . pro- 
" acederk. the Divine True united to the Divine 


Good, | whereby Heaven and the World were 


made, (John i. I, 3. 10,) it | follows, that it is 
from: this Circumſtance, that all Things in 


| Heaven and in the World refer themſelves to 


the Good and to the True, and to the Con- 


, juncti ion thereof. 


In theſe Ten A are tw all 


Things of the Divine Good, and all Things of 


the Divine True, and in them alſo is the Con- 


junction thereof: But the Conjunction of them 


therein is an Arcanum, for it is as the Conjunc- 


tion of Love for the Lord, and Love towards the 
Neighbour; for when a Man liveth according 
to the Divine True, that is, when he loveth his 


Neighbour, the Lord floweth-in, | with the Wi 
vine God, SHR _— 5 ph 
nE n. a 203-. 9g 8 


k 2 
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On this Account there were two Tables, on 
hich the Ten 7:ecepis were written, and thoſe 
Tables are called the Covenant, by which is ſig- 


niſied the Conjunction; and afterwards they were 
placed in the Ark, not one near the other, but one 


above the other, for a Teſtimony of the Con- 
zunction between the Lord and Man. Upon the 


one Table were written the Precepts of Love for 


the Lord, and upon the other Table were written 
the Precepts of Love towards the Neighbour. 
The three firſt Precepts are of Love for the 
Lord, and the fix laſt Precepts are of Love to- 
wards the Neighbour; and the fourth Precept, 
which is, Honour thy Father and thy Mother, 
is the mediating Precept, for by Father is there 
underſtood the Father in the Heavens, and-by 


Mother is there underſtood Og Chureh which. 


is our Neighbour. 


Something ſhall now be faid, how this Con- 


junction is effected by Precepts of the De- 
' Calogue. 


The Lord —_ conjoinerh Man to him 


felf, and not the Man himſelf to the Lord, 
The Lord conjoincth Man to huimnfelt by this, 


that the Man know and underſtand, will and 


do, thoſe Precepis, _ When the Man. doeth 
them, then there is Conjunction; but if he 
doeth them not, he ceaſeth to will them, and 
R 2 allo 
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alſo to underſtand and know them; tor what is 
it to will, if the Man doth not do, when he can 2 
is it not a Non-entity ? Hence it follows, that 
5 Conjunction is effected, when Man doeih che 
| Frecepts of the Decalogue. 

But it was ſaid, that the Lord alone con- 
| joineth Man to himſelf, and not the Man him- 
ſelf to the Lord; and that the Conjunction is 
effected by doing the Precepts ; thence it ſollous, 
that the Lord with Man docth thoſe Precepts. 
But any one may ſee, that a Covenant cannot be 

entered into, and a Conjunction chereby ef- 
5 tected, unleſs there be on the other Hand Some- 
thing with Man, in Order that he may not only 
conſent, but alſo receive. For that End, the 
Lord hath endued Man with a free Principle | 
of willing ard of doing as from himſelt; and 
| ſuch | is that free Principle, that a Man doth not 
know otherwiſe, whilſt he thinketh what is 
true, and docth what is good, chan that it is 
within in himſell, and ſo from hunſelf: this | 18 
reciprocally on the Part of Man, in Order tha 
there may be Conjunction. But becauſe = 
free. Principle is from the Lord, and continu- 
ally from bim, the Man mull altogether ag- 
knowledge, that 10 think and underſtand what 
is true, and to will and do what is good, is 
- not from hirnfelf, but from the Lord, according 


424517 


to 


OF THE DECALOGUE., 133 


to what is faid in the Avocarxrsis n 
n. 946, 971, 073. 

Where fore whilſt a Man conjoineth himſelf 
to the Lord by the fix laſt Precepts, as from 
himſelf, then the Lord conjoineth hunſclt to the 
Man by the three firſt: Precepts, which are, 
that Man ſhould acknowledge a God, believe in 
the Lord, and keep his Name holy. The 
Faith of theſe Things is not with a Man, howſo- 

ever he may ſuppole hat it is, unleſs he abſtain 
| from the Evils, which are written in the other 
Table, that is, in the ſix laſt Precepts, as Sins. 

Theſe are the Things appertajning to the 
Conant on the Part of the Lord and on the 
Part of Man, by which there is a reciprocal 
Conjunction, which is, that Man may be in the 
Lord and the Lord in Man, John xiv. 20. 

It is faid by ſome, that he who finneth 
againſt one Precept of the Decalogue, ſinneth 
Allo againſt the reſt; thus that he is guilty of all, 
who is guiliy of one. But how this coheres 


with the Truth, fall be explained; Whoſo 


tranſgreſſech one Precept, in confirming it 
with himſelf that ſuch a Thing is not a Sin, 
and thus committeth it without the Fear of 
God, he, becauſe he rejecteth the Fear of God, 
feareth not even to tranſgreſs the reſt of the 
Piecepts, although ne doin not actually tranſ- 

| - grets 
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Ip Jt; 


-greſy.them. As for Example; whoſo account- 
eth not as Sins the Frauds and illicit Gains, 
which are in themſelves Thefts, he doth not 
even account as Sins, the committing of Adultery 
with another Man's Wife, the hating of a Man 
even unto Death, the lying againſt him, the 
coveting of his Houſe, and the other Precepts 


of the Decalogue; for he denieth that any 


Thing is Sin, when in one Precept he rejecteth 
in his Heart the Fear of God; whence he is in 
Communion with thoſe, who in like Manner 
tranſgreſs the reft of the Precepts; he is as an in- 
fernal Spirit, who is a Thief in Hell; andalthough 
he is not an Adulterer, nor a Murderer, nor a a 
falſe Witneſs, yet he 4s in Communion with 
them, and may be perſuaded by them to believe 
that they are not Evils, and alſo may be led 
to do them; for he who becometh an infernal 
Spirit by the Tranſgreſſion of one Precept, no 
more believeth it to be a Sin, io do any Thing 
ga againſt Gull, nor to Na any Thing againſt k his 
Neighbour. 

But the Caſe is contrary with thoſe who . 
ſlain from the Evil of one Precept, and who 
ſhun and thence become averſe from it as a Sin 
againſt God. Theſe, becauſe they fear God, 
come into Communion with the Angels of Hea. 


ven; and are led by the Lord to o abſtain from 
the 
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the Evils of the other Precepts, and to ſhun 
them, and at length to be averſe from them as 
Sins. And if peradventure they have ſinned 
againſt thoſe Precepts, yet they repent, and 
thus by Degrees are led out of their Evils. k 
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